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ABOUT THE CONFERENCE

‘I would have liked to tell you the story...
Had they not slit my lips’
--Samih al-Qassim

The word ‘Resistance’ was observed for the first time in 1996 in Palestinian Literature
as written by the Palestinian writer and critic, Ghassan Kanafani.

‘Resistance’ means to counter an ideology or action or raise objections to the existing
dominant, hegemonic dogmas and practices that are hierarchical and only subjugate the
inferior furthermore. Resistance is bi-dimensional, carried out both through reading and
writing of texts and may be applied to a gamut of discourses such as: colonial discourse,
imperial culture, gender issues, caste and class differences, imbalances due to cultural
clashes and so on.

Resistance has existed as long as human history and culture that it attempts to counter
and will continue to exist as long as civilisation does. Narratives of resistance are the voice
of the oppressed that holds a mirror to existing systems and thereby helps us introspect and
evolve as a society. It is thus forever relevant and worth looking into.

Through the conference, the organisers hoped to break the stereotypical notions of the
prevailing order and sensitise people, ultimately bringing about a change for the better in
society. This was achieved successfully as can be seen in the varied perspectives of
resistance expressed in the papers.
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ABOUT THE ORGANISERS

Seshadripuram Educational Trust (SET)

Seshadripuram Educational Trust, the pioneering educational trust of Karnataka, was
founded in 1930. In the course of its sustained growth spanning eight decades, it has
established itself as one of the foremost educational organisations in the state, providing
quality education to over 22,000 students across 33 institutions in Karnataka, ranging from
pre-school to post graduation, research and foreign collaboration. The ultimate goal of the
Trust is to impart value-based education, nurturing knowledge that will lead to happiness,
peace, harmony and prosperity.

Seshadripuram College

Established in 1973, Seshadripuram College is the flagship institution of SET and among
the premier higher education institutions of Karnataka. The college offers an array of
undergraduate and postgraduate courses such as: BCom, BBA, BCA, MCom, MFA and
MIB courses and boasts of a current strength of 3050 students. The institution has been
awarded the highest ‘A' grade in several cycles of the NAAC re-accreditation process and
regularly features among the top Commerce colleges not only of Bangalore but of the
country in rankings of leading national newspapers. The College has always aimed to
move with the times without losing touch with its core values. It forever strives to expose
both its students and staff to relevant knowledge and its application across disciplines and
domains and thereby live up to its motto, ‘Always Aiming High’.

Department of English

The department, as its mission, strives to Light Lives with Language by conducting
activities that enable our students to better their communication skills and thereby meet the
demands of today’s professional world. Additional online certificate courses are offered to
students for the same. The departmental vision — to Connect Worlds with Words aims to
nurture in students a literary sensibility and through literature develop empathy towards the
world around them. Further, the department — under the banner of Kaleidoscope-The
English Club — also organises various programmes to inculcate in the students creativity
and a love for language, literature and art in general like: EngMania, the inter-college
English fest and Book Club and the Movie Club activities. The department also hosts
periodic guest lectures on various interdisciplinary topics with the same intent.
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A BRIEF REPORT ON THE CONFERENCE

On 25"April 2019, the One-Day National-Level Conference “Literatures of Resistance:
Voices of the Marginalised” was conducted successfully.

The conference was inaugurated by Ms. Poile Sengupta, eminent writer, poet and
playwright who delivered an extremely thoughtful and captivating inaugural address. This
was followed by an equally enthralling address by the Guest of Honour —Dr K.S. Vaishali,
Chairperson, Department of English, Bangalore University. Dr Wooday P. Krishna,
Hon. Gen. Secretary too addressed the audience and congratulated the organisers on
organising a conference on such a pertinent topic.

The inauguration was followed by the Keynote Address which was delivered by Prof.
G. Aloysius, Noted Author and Independent Researcher, Puducherry. Prof. Aloysius spoke
regarding - “Subalternity and Resistance: Critical and Contextual Considerations”. Next
was the plenary session titled: “Writing as Resistance: Some Thoughts on Gender and
Creative Work.” which was delivered by Dr K. Srilata, Poet and Professor from IIT-
Madras.

This was succeeded by a conversation; Dr Payel Dutta Chowdhury, Director, School of
Arts and Humanities, REVA University moderated the session between Dr Saumitra
Chakravarty, Visiting Faculty, Postgraduate Studies in English, National College,
Bengaluru who spoke on, “Subaltern Voices in Women’s Ramayanas” and
Dr Preetha Vasan, Professor, Department of MA English, Jyothi Nivas College,
Bengaluru who spoke regarding resistance narratives in conflict zones.

The conference concluded with a Valedictory session which was presided by
Sri. M.S. Nataraj, Hon.Assistant Secretary, Seshadripuram Educational Trust and
Chairman, Governing Council, Seshadripuram College. Dr M.C. Prakash, Chief Guest,
delivered the Valedictory address and presented the best paper awards.
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FROM THE CHIEF EDITOR’S DESK

The Department of English, Seshadripuram College conducted a successful and meaningful One-
Day National Conference on 25" April, 2019. The Conference saw enthusiastic participation from
faculty across the country .A stringent process was followed to ensure that only papers based on
quality research would be selected for presentation and publication. Abstract submission and
approval was followed by thorough scrutiny before final acceptance along with suggestions if
required. Full papers underwent stringent plagiarism test through Turnitin software followed by
review by a panel of eminent academicians and researchers in the domain. Papers were
subsequently mailed back to the author/ authors with plagiarism report and reviewer’s report and
suggestions for necessary action. 80 papers were accepted for presentation, 39 papers of good
quality were sent back for final revision before being collated for publication in this special issue of
the International Journal of Research in Social Sciences, June, 2019.

I congratulate the Department of English, Seshadripuram College, in particular the Head of the
Department Ms. Nalini Harish and faculty members in charge of coordinating the paper
presentations and publication Mr. Allan Raj and Ms. Meghana Goshi for their painstaking efforts in
making this publication possible.

Dr Anuradha Roy
Principal, Seshadripuram College

FROM THE MANAGING EDITOR

Warm greetings to everyone.
On 25™ April 2019, the One-Day National-Level Conference “Literatures of Resistance: Voices of
the Marginalised” was conducted sucessfully in Seshadripuram College, Bengaluru.

I thank Seshadripuram Educational Trust and Chief Editor-Dr Anuradha Roy for their support in
organising the conference. | also thank the faculty of the Department of English for their dedicated
efforts in putting the conference together. | also express my gratitude to faculty from other
departments who assisted us as well as the enthusiastic student volunteers for their strong support.

With respect to this publication, I thank in particular-Mr. Allan Raj for his efforts in piecing
together and formatting of the content. | also thank Dr Sapna G.S. and Prof.Raji Pillai, Department
of Commerce and Management for co-ordinating with the publishers. I am also grateful to
Ms.Meghana V.Goshi for managing the plagiarism and review of the papers as well Ms. Tejaswini
P. for handling the financial end of the endeavour.

The papers published below span a range of sub-themes of the conference such as: Post-Colonial
Literature, Partition Narratives, Diasporic Literature, Racial Discourses, Ethnic Resistance:
Aboriginal/Tribal/Adivasi Literature, Gender Studies: Feminist Literature/Literature of the Third
Sex, War Fiction: Refugee/Holocaust Literature, Dalit Literature and Literature of the North-East.

The varied views expressed stand testimony to the successful achievement of the aim of the
conference which is to give a platform to various voices of resistance and thereby facilitate positive
change in evolving mindsets and ultimately society.

Ms. Nalini Harish
Head, Department of English,
Seshadripuram College
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The Ministry of Utmost Happiness: (Re)Centering the Capital

Shruti Jain

Abstract

Keywords:

Indian Writing in English,
Epistemology,

Butler, Precarity,
Marginalized.

Imagination of Nations, infamously involves an arbitrary generation of a
National Self and a Foreign Other, which is highly reductive. It is useful to
look at this process of a partial identification of the lives of the Other within
the nation, by the National Self, through the distinction between
Apprehension and Recognition, provided by Judith Butler.

Indian Writing in English has always contributed to the process of Nation
building. One of the most recent in this endeavour of nation
building/disrupting has been Arundhati Roy’s “The Ministry of Utmost
Happiness”. This is a novel about the subaltern, written by the mainstream- a
testimony to Butler’s description of Apprehension. She picks marginalized
characters that fall within the imaginary borders of the Nation, in an attempt
to have their voices heard through her pen. However, despite her ability to
apprehend, her epistemological inability to Recognize these characters, gets
in the way of them having any autonomy over their voices, struggles or lives.

Further, all of the characters, chosen from the varied national landscapes
become relevant only at points when they journey to the National Capital.
The localization that characterizes the struggles of the marginalized, and the
Federalization that characterises the efficiency of a Democracy, are both
compromised due to her inability to Recognize these lives.

I argue that the distinction between Apprehension and Recognition shall
always exist, until the frames themselves are either altered or expanded. So
long as the limited and exclusionary epistemology remains standing, certain
lives will continue to be lived in Precarity.

Copyright ©2019International Journals of Multidisciplinary Research
Academy.All rights reserved.

Author correspondence:
Shruti Jain,

Assistant Professor, Department of English
St. Joseph’s Evening College, Bengaluru — 560 027

Email: shrutijain1194@gmail.com

1. Introduction

In order to fulfill what he believed was India's tryst with destiny, Independent India’s first Prime Minister,
at the stroke of the midnight of 15th August 1947, spoke:

“To the people of India, whose representatives we are, we make appeal to join us with faith and
confidence in this great adventure. This is no time for petty and destructive criticism, no time for ill will or
blaming others. We have to build the noble mansion of free India where all her children may dwell.”

As Roy relates this melancholic bildungsroman of the children of India, she portrays the slow loss of faith
and confidence, the necessity for criticism and resistance, the need to hold those in power accountable for
bloodshed, and the need to reimagine the noble mansion of India with an architecture that defies the
subscription to caste-religion based vaastu. In “The Ministry of Utmost Happiness”, Arundhati Roy weaves
stories of injustice and disenfranchisement, as well as resistances of the marginalised. She observes that the
“India where it is safer to be a cow than it is to be a woman, is still being celebrated as one of the fastest
growing economies in the world.” She reminds the reader that “there has not been a day since the British left
India that the Indian army has not been deployed against its “own people.””

9
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She builds the alternative narrative of tribals, muslims, dalits, maoist women, kashmiri mothers and
militant sons, people with disability, trans people and sex workers, which remains erased from the
mainstream narratives of the nation.

However, just like the first Prime Minister of independent India addressed the children of the entire
peninsula from the Capital city, Roy too, writes the story of all the forgotten children of the peninsula from
the ruins of the Capital city- Delhi. Unsurprisingly, the stories from the margins, related from the centre,
come to be relevant only when they appeal to the centre. The localised, almost parochial nature which is
characteristic to the struggles of and from the margins is left unidentified. Therefore, by virtue of the position
of its writer, the novel recalls the struggles only at those points at which they address the centre

2. The Body of the Nation

Imagination of Nations, infamously involves an arbitrary generation of a National Self and a Foreign
Other- a demarcation that is cartographically arrived at. Nivedita Menon recently reminded us of how the
idea of a nation for those who are the self proclaimed winners in the mythical contest of patriotism, preexists
the people who constitute the nation.

She says that it is “the Hindutvavaadi and RSS notion of nationalism, which sees the nation as a body, the
body of the mother. This implies that the nation pre-exists the people, and so if some group wants to leave the
nation, it can only be seen as amputation or dismemberment. But in fact, the people pre-exist the nation, they
have lived on this earth for millennia, and it is they who decide in what sorts of organizations to live.”
(Menon)

This is why expressions of discontent by those from the margins, are often viewed as a threat to the
integrity of the body of the mother nation. The typical patriarchal appeal is then made to the sons of the
nation to come to rescue their mother from dismemberment and disrespect. Notions of National honour and
pride are thus imagined by drawing in the form of the Nation, the body of the mother on the map.

3. The Unrecognized National Self

Edward Said sees the pitting of a unified and homogeneous Self against an equally unified and
homogeneous Other, in the discourse of Orientalism as a highly reductive and detrimental process, that not
only ignores the differences that exist within the Self and the Other, but also further legitimizes the
discrimination caused as a result of these differences. (Said 83) Nationhood too is constructed on the same
patterns on building binaries and ensuring homogenization. This homogenization invariably causes and
requires amnesia of those selves within the National self, that doesn’t suit the National face. Questions have
been raised by a generation of scholars on the ability of the marginalised to speak and thereby put forth
claims to rights as citizens of the Nation-State. When Butler speaks of lives that do not get recognized as
lives within certain epistemological frames, she says that these lives are never really lived or lost in the full
sense. Naturally, voices emanating from bodies which are not recognized, are bound to remain unheard, as
they would be incomprehensible to the limiting epistemological frames of the mainstream. Thus, either lives
need to be produced within the norms that qualify them as lives, or the frames that recognize life need to be
expanded so as to include the lives hitherto understood as non-lives. (Butler)

4. Writing the National Narratives

Novels and Newspapers contribute to the building of a sense of nationalism by representing and
reinforcing the kind of imagined community that the nation is. (Anderson 45) Literature has facilitated the
production, reinforcement and expansion of cultural recognition of unity and oneness. Literature also has the
disruptive potential to draw the reader’s attention to voices and lives that remain unrecognized due to the
limiting frames they may inhabit. For Literature to expand or alter the existing epistemological frames, it will
have to emerge from communities which have been denied the mainstream epistemology from the start.
Those existing within the normative frames of recognition are bound to be limited by their own ontology
within the frames, thus being unable to recognize the non-lives in their entirety. However, the non-lives that
exist around the mainstream, often do not go entirely unnoticed. It is useful to look at this process of a partial
identification of the lives of the Other within the nation, by the National Self, through the distinction between
Apprehension and Recognition, provided by Butler. Butler identifies apprehension as just sensing, a kind of
“perception without complete knowledge.” (Butler) Recognition, on the other hand, is a much deeper process
of cognition. Apprehension, when seen as a mode of knowing that is not yet, and may never be Recognition,
can help in making sense of the previous questions about the ability of the marginalized to make claims to
Rights. If the question was posed to the mainstream, then it would point at the epistemological inability of the
mainstream to offer Recognition. Thus, it is due to the inability of those who fall within the normative
dominant frames of nationhood, to regard those lives that do not fall under the same frames of nationhood,
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that the non-lives are pushed to a precarious condition of stagnation, unemployment, legal
disenfranchisement and life of Humiliation.

4.1. Indian Writing of India

Indian Writing in English has always willingly or unwillingly, knowingly or unknowingly contributed to
the process of Nation building. Be it Rushdie’s India culminating in the Emergency, or Raja Rao’s Indian,
frenzy-ing over the Mahatma, at various points, Literature from the mainstream has worked to serve the
purposes of normative Nationalism. However, Literature from the margins has also served to constantly
disrupt the exclusionary process of Nation building by imagining alternative frames of Nationhood or
expanding the existing ones. From Dalit autobiographies to highly localised stories of writers like Perumal
Murugan, Literature emerging from the margins has shown a stubborn dismissal of the powers of the centre.

4.2. The Centre cannot write the Margins

Arundhati Roy’s “The Ministry of Utmost Happiness” is a novel about the subaltern, written by the
mainstream. Roy falls quite comfortably into the frames of Recognition built for the purposes of National
unity. The voices of dissent raised by her and her likes have often been publically quelled and violently
silenced. The visibility that they attain in their dissent, as opposed to the constantly dissenting lives led by
several of the marginalised people attempting to make claims for Rights, shows how Recognizability makes
them an “important target” for the exclusionary State to attempt to trample. Further, a targeting of the
Recognizable voices causes much more unrest and discomfort among the others themselves existing within
the frames of Recognizability. The structural and systematic process of the quelling of the Marginalised
voices, upon which the State is built does not seem to be as much of a problem to the mainstream. We
witness here a hierarchisation of the Grievability of Lives. The lives which are not lives from the start, quite
naturally remain open to injurability and lie very low in the ladder of Grievability. Thus, these unrecognized
lives are reduced to a position of absolute Precarity.

4.2.1 Recognition vs Apprehension

This differential distribution of Precarity, however, does not entirely diminish the possibility of
Apprehension. Roy, given that she exists within her normative frames, is able to Apprehend the lives that are
pushed to Precarity. Her novel, The Ministry of Utmost Happiness” can be read as a testimony to this process
of Apprehension. “The epistemological capacity to apprehend lives is partially dependent on that life be
produced according to the norms that qualify it as life” (Butler) Judith Butler understands apprehension as a
mode of knowing that is not yet recognition and may never be so. Recognition requires for life to be
produced and led within certain frames. When life falls outside of them, it does not get “regarded”- made to
bear the brunt of starvation, unemployment, legal disenfranchisement and social stigma. (Butler)

4.2.1 Recognition vs Apprehension

This differential distribution of Precarity, however, does not entirely diminish the possibility of
Apprehension. Roy, given that she exists within her normative frames, is able to Apprehend the lives that are
pushed to Precarity. Her novel, The Ministry of Utmost Happiness” can be read as a testimony to this process
of Apprehension. “The epistemological capacity to apprehend lives is partially dependent on that life be
produced according to the norms that qualify it as life” (Butler) Judith Butler understands apprehension as a
mode of knowing that is not yet recognition and may never be so. Recognition requires for life to be
produced and led within certain frames. When life falls outside of them, it does not get “regarded”- made to
bear the brunt of starvation, unemployment, legal disenfranchisement and social stigma. (Butler)

4.3.Resistance that refuses Assimilation

In any nation that is multiethnic, the minority ethnic groups reject attempts by the majority groups to
assimilate them into the dominant culture. This rejection is not perpetually an address to the centres of the
Nation. That Roy recognizes these rejections only when they are addressed to the space she is writing from
(and existing within), blinds her from recognizing their resistance and rejection in totality.

The minority groups have also always rejected political domination by majority groups. They have often
insisted on fighting for maximum political autonomy through the policies of decentralization and the
establishment of federal systems. The overbearing control from the centre, manifests itself in the form of
neglect towards the margins.

The minority groups reject unequal economic development of the regions. Instead, they demand that the
regions where they are domiciled, just like the regions where the majority groups are concentrated, be
accorded a just share of the economic prosperity.
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Roy, in her writing of this National novel, picks marginalized characters that fall within the imaginary
borders of the Nation, in an attempt to have their voices heard through her pen. She tries to remember every
forgotten limb of the body of the mother to which she is supposed to belong. However, despite her
astounding ability to apprehend, her epistemological inability to Recognize these characters, gets in the way
of them having any semblance of complete autonomy over their voices, struggles or lives.

Roy identifies characters who are discriminated for different kinds of non-normative identities. It is their
non-normative or non-mainstream identity that makes them injurable. However, Roy speaks about their
vulnerabilities as though these vulnerabilities provide them some sort of protection against violence,
discrimination or rigid norms of behaviour. She writes of how only a Hijra woman in Shahajahanabad could
dress to portray such outrageous femininity, as opposed to the assumption that the Burkha clad Islamic
women, always had to hide the outrageousness of their femininity.

“No ordinary woman would have been permitted to sashay down the streets of Shahjahanabad dressed
like that. Ordinary women in Shahjahanabad wore burgas or at least covered their heads and every part of
their body except their hands and feet. The woman Aftab followed could dress as she was dressed and walk
the way she did only because she wasn’t a woman.” (Roy 19)

She believes that everyone should be a maut like her Kashmiri lover’s brother- Gulrez. People with
disability have always been easy targets for those who look to Kill in the name of deviance or non-
conformity. In Kashmir too, Gulrez’s inability to follow military norms makes him more precarious than the
other already precarious Kashmiris. However, to desire to be a maut in such dastardly of times, shows how
little Roy recognizes the precarity that he suffers. Similarly, in the beginning of the novel, she writes of
Vultures that have become extinct as an effect of the chemical used to increase the production of milk in
cows. She says that the Vultures were rather happy to have exited from such a horrible story that the world
was in the process of relating. One wonders what Occult knowledge Roy must have had to know what the
dead vultures feel about being killed.

“She gathered that the vultures”, killed due to the usage of diclofenac to increase the production of milk
in cows, “weren’t altogether unhappy at having excused themselves and exited from the story”’(Roy 1)

Further, all of the characters are chosen from the varied “national” landscapes - from the militants in
Kashmir to the Naxalites in Andhra Pradesh. A national unity in temporality is established by tracing how
events of “national” importance have had a simultaneous impact on those living within the boundaries of the
nation. All of these characters seem to become relevant to the story only at points when they journey to or
through the National Capital Region. The localization that characterizes the struggles of the marginalized,
and the Federalization that characterises the efficiency of a Democracy, are both compromised due to her
inability to Recognize these Precarious (non) lives. All marches and protests that matter to her, seem to have
culminated at Jantar Mantar, in Delhi. The resistance that she Recognizes is the one that responds to and is
directed at the Centre. Any struggles that may disregard the centre altogether do not seem to matter as much
in her frames of recognition.

4.4. At the Centre, from the Margins

The State in all its faults, holds a certain emancipatory potential for those who remain dehumanized by
the civil society. (Anthias and Davis 125) Those whose lives remain unregarded by the citizens around them,
can migrate to spaces where in the State can hear them better. The Nation-state in India, despite being quasi-
federal in theory, ends up working in highly centralized ways. Therefore, in order to demand rights that one
is supposed to be bestowed with by virtue of citizenship, people have to migrate to the Ecologies where all
State power seems to be accumulated. All the marches seen in the recent times in India, from the several
variants of the Chalo Dilli marches, to the Kisan marches to the Dignity march, have involved neglected
citizens from neglected ecologies migrating into powerful ecologies so as to pressurize powerful structures.

In the novel too, a large section deals with the variety of people who have assembled at Jantar Mantar,
hoping to have their voices heard. The treatment meted out to some protesters seems to be much more
favourable when compared to the amnesia exhibited with respect to the other protesters. This treatment is not
independent of the identities that the protesters hold, thereby the demands that they are making.

The novel describes a fast growing and developing city of Delhi. It is a city that is building its
skyrocketing buildings on the bent backs of migrant Dalit-Bahujan-Adivasi labourers, transgender people,
beggars and miscreants of all sorts, who migrate from different ecologies to seek livelihood and refuge in the
dreams of the Capital city. Those who manage to retain the spirit to fight for their shattered dreams and
homes, reside in permanently temporary shelters at Jantar Mantar. Ironically, even at this masterpiece of a
monument that meticulously records the passage of time, time stands still for those who have been displaced
out of any frames of Recognizability.
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At this monument, the only person who receive favourable treatment from media and by extension, from
the rest of the country are the “old-gandhian, former soldier-turned-village-social-worker” and his team,
fighting for a “corruption-free India”. The charade is painted to look like they have the support of the Muslim
minority as well as the Dalit “quota” class. The old baby-man seems to cater to the middle-class Brahminical
ethos perfectly by advocating the retention of the Caste-system, while condemning the atrocities and
exploitation associated with it. This way, the resistances against atrocities could be quelled while retaining
the ancestral privilege that legitimizes these atrocities.

When juxtaposed with this favourably “Indian” man and his crew, another Gandhian lay on a fast unto
death for the nineteenth time. However, she chose to identify the elements and structural faults that were
causing this chain of corruption in the entire system. Unfortunately those she targeted owned the media
houses and thereby people’s collective sympathy as well. Therefore, while the entire nation, consisting of the
left-wing, right wing and no-wing, united to fight with the baby-man for his holy cause of a corruption free
India, the Gandhian woman was left alone and prone to attack or death at any moment. Both the baby-man
and the woman migrated into Jantar mantar for what they called the Rights of the people, but the precarity of
the baby-man is deliberately reduced while that of the woman is deliberately increased. (Butler 12)

Then there were those who had migrated to Delhi all the way from Bhopal. They had lived on the
pavement for two weeks, to draw attention to their basic human right to clean drinking water and medical
care. But one is forced to wonder, if the gas leak of 1984, deformed their human-ness in some sense, for the
civil society failed to Recognize them.

Another man who had migrated to Jantar Mantar was Gulabiya. The ecology that he had been forced to
migrate out of now lay submerged beneath a dam, with fish swimming through his windows and crocodiles
knifing through his high-branched silk cotton trees. His mother had been forced to migrate into a resettlement
colony. Destruction of their homes and livelihood had forced Gulabiya to guard the backside of a public
restroom.

The Association of the Mothers of the Disappeared, from Kashmir had migrated to Delhi, reminding the
Governments of their responsibility to inform the legitimate citizen-mothers of the whereabouts of their sons.
These mothers were heckled and threatened. They were branded as terrorists. They were made to feel so
helpless and undignified at Jantar Mantar that they decided never to come to Delhi again. The difference in
the reverential treatment of a mainland mahatma man and the animalistic treatment of a group of Kashmiri
women fighting for their sons lost in an unacknowledged war, is glaring.

All these characters come into her frames only when they are at Jantar Mantar. Their pasts become
relevant only when their presents are centered.

5.Conclusion

Roy fails to understand entirely those who fall outside of the frames through which she writes. To a
writer, writing and existing within the positions of power, the people living in the margins are barely visible.
The visibility of the people who have been marginalized is contingent upon their proximity to the centre.
Thus, in the novel, the resistance portrayed seems to come to relevance only when it appeals to the centre.
This is the distinction between Apprehension and Recognition. It shall always exist, until the frames of
Recognition themselves are either altered or expanded. So long as the limit and exclusionary epistemology
remain standing, certain lives will continue to be lived in Precarity.
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Climate Fiction, Neeraliyan — Protest Literature in the 21%
Century

Yamuna U V*

Abstract (12pt)

Climate fiction is the new entrant under the umbrella of Environmental
fiction that narrate the harrowing experiences of the human and non-human
world associated with  climate change. Global warming and species
extinction are the major challenges that the world is facing today. The writers
of eco-narratives re-present the fear and anxiety of the marginalised world

and the impacts of unethical human intervention on the planet. They expose

Keywords: the horrendous impact of global warming with the help of suitable symbols

and images. They use fictional writing as a medium to protest the self-centric
Eco-fiction, Protest Literature, attitude of the modern civilization and thereby to campaign for the protection
Global Warming, of the planet. This kind of protest fiction exhorts people to go back to a life
Climate-fiction, closer to nature which according to them is the only way to restore the
Ecocriticism, rhythm of the planet. Their sole aim lies in reverting the crisis and bringing
EnvironmentalConsciousness. the planet back to its hey-day. This paper explores the Climate fiction

“Neeraliyan” by AmbikasuthanMangad, the environmental writer from
Kerala within the framework of ecocriticism to argue that Climate fiction is a
form of protest literature that has the potential to challenge the callous
attitude of the present generation to awaken an environmental consciousness
within them. There is no ambiguity on the fact that the environmental protest
literature that exposes the planetary damage and thereby to bring about a
tremendous effect and affect on the psyche of the individuals, is the need of
the hour to save the planet Earth.
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Literature — in its varied hues and forms — is known to reflect upon the multi-faceted nature of human
experiences. Notwithstanding the fact that literature has undergone drastic transformation as a means to
respond to the changing social dynamics, it always dealt with the issues that threatened the peaceful existence
of human societies. Thus it can be said that literature implicitly functions as an agency to protest against the
injustices and also to protect the disenfranchised communities. The dual functions of literature — protest and
protect still continues in the 21stcentury as seen in the genesis of new genres. Protest literature is the
umbrella term for all literature that aim to expose the follies and foibles of the society and thereafter to bring
about a change that people aspire for. Harvard panel on protest literature defines it as “any form of
communication that engages social consciousness and may move someone to action.... Such works may
shock us into action by informing us of problems we were unaware of, like the work of Upton Sinclair or
Rachel Carson. Other works may cause us to doubt our assumptions through the use of satire and absurdity,
like Joseph Heller’s Catch-22.”
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This paper argues that Climate fiction, a derivatives of Environmental fiction could be justifiably included
in the category of Protest literature since it is likely to shake us into action by informing us of the
environmental and societal risks associated with the threat of global warming and the ensuing species
extinction. This study has examined the Climate fiction, Neeraliyan, which is also a text on animal studies —
Olive Ridley turtle being the main characters — originally written in Malayalam by AmbikasuthanMangad,
the environmental writer from Kerala, to corroborate the argument. The coherence in themes and narrative
technique, suffused with scientific facts encapsulates the urgency and seriousness of the unabated global
issue. Drawing on scientific facts about global warming and Olive Ridley turtle, Mangad has designed this
protest-narrative in the garb of a fiction to create immediate impression on the readers.

The ecologically inspired text explores how a particular species of the aquatic ecosystem, Olive Ridley
turtle is on the verge of extinction due to global warming and the capitalist intrusion into the blue waters of
the sea. The Protest literature, Neeraliyan serves as an eye opener on the impending catastrophe and makes a
“direct intervention in current social, political and economic debates surrounding environmental pollution
and preservation” (Heise, par.1). Neeraliyan provides an all new literary experience, hitherto unseen in
regional fiction in Malayalam. The writer uses his fictional writing as a medium for campaigning on global
warming, voicing the same concern as George Monbiotte, a non-fiction writer, though with atinge of
imagination. The literary-scientific images in Mangad’sNeeralyanare capable of subverting the utilitarian
mind set of the greedy people controlled by capitalist forces.

Today, the unethical interventions of man in the lap of nature has led to the creation of ‘risk societies’
jeopardizing the survival of various species on the planet. In the backdrop of accumulating anthropogenic
problems like toxic waste, global warming, vanishing flora and fauna in the wilderness, a new form of
literature called environmental fiction or eco-fiction has appeared in the scene which seeks to warn us of
environmental threats emanating from governmental, industrial, commercial and neo-colonial forces. During
the time of its origin it was known as nature writing when nature was considered separated from culture. But
when the anthropogenic climate change continued to go unabated, eco-literature like Climate fiction took it
upon itself to represent the human violations on the non-human world. Thereafter nonhuman animal that was
restricted in the background till then came to the foreground in the plots of fictions to expose the calamity
that struck them unaware. Literature of Animal studies deals with the ‘science of extinction’ as many of the
species are vanishing from the planet. The creation of eco-narratives led to the birth of ecocriticism, the
critical theory that studies the relationship between literature and environment.

In a country like India where majority of the population depends on nature for their subsistence living, the
impacts of climate change will be a matter of grave concern. It is not only humans but other species are also
under threat from global warming due to shrinking or loss of habitats and scarcity of water and food. “One in
six species on Earth could be threatened with extinction from climate change unless steps are taken to reduce
global warming emissions, new research has warned” (Times of India). Global warming is the sleeping-
giant, the lager repercussions of which would unfold in the coming years in the form of complete extinction
of many of the ecosystems. The change has already begun which could be seen in the depleted biodiversity as
documented in the paper presented in TheNational Conference on Forest Biodiversity, on 22 May 2011.
Some of the species getting endangered in the country which are seen also in Kerala are Vulture, Malabar
Large-spotted Civet, Nilgiri Leaf Monkey, NilgiriTahr, Olive Ridley Turtle (Sharma, 81). Hence the
environmentalists are campaigning aggressively to raise the awareness of the society on the catastrophic
impact of global warming. Today, sea turtles are under many threats — natural as well as human inflicted. The
main reason for the vulnerability of turtles is the highly populated human settlements on the beaches in India.
Humans and feral animals are their enemies who prey upon them. Global warming is the main culprit for the
extinction as the physiological activities of the species fluctuate with the change in temperature.

The environmental writer, Mangad’s works are proof of his deep commitment towards society and
environment. He is the only writer in Malayalam who has written an anthology of stories on the theme of
‘environmental engineering’ undertaken by humans for financial gain. In one of his interviews he states, “. .
.perhaps, | am the only writer in Malayalam who has written most number of stories based on environment.
Recently, my book named Kunnukal- Puzhakal (Hill & Rivers) was published. It is the first anthology of
environmental stories in Malayalam” (Echikkanam 100). His anotheranthology of environmental stories,
ThiranjeduthaKadhakal (Selected Stories) consists of forty-one stories, and some of them are: Thokku,
Anathara, PottiyammaTheyyam, Dhaivathinte Nadu, Kadalkkazhchakal, and Neeraliyan. These have
successfully formulated and articulated the environmental consciousness with factual and aesthetic appeal.
Thirenjeduthakathakal documents that*“These stories are born from the reality that the hills and mountains
that have been there for thousands of years are just vanishing in hours in today’s times (345). Neeraliyan
highlights the threat, the aquatic biota is facing from the activities related to capital generation for the
corporations. Mangad has dextrously woven the real images captured from his neighbourhood, Venneri in
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Kasaragode, Kerala where the habitat preservation of turtles is undertaken with the help of the Department of
Forestry.

Neeraliyan narrates the story of the eponymous hero, Neeraliyan, a male turtle and Bhagavathi, a female
turtle who become the victims of globalisation. The industrialised fishing methods and large scale pollution
in the sea prove fatal for the turtles. Neeraliyan is also the story of Thankoottan and Sudhamani, a couple
from the fishermen community whose mission in life is to save Olive Ridley Turtles from extinction. The
writer has included the character of Akhil, a researcher to dwell on the importance of converging science and
literature to exhort and transform the individuals to move into action to attenuate the dual crises. Olive
Ridley’s reproduction is intricately connected to the atmospheric temperature. With the increase in global
temperature, unable to hatch, Ridley eggs rot and perish. The issueless Thankoottan and his wife used to find
solace in caring for the turtle babies. When the shocking revelation comes from Akhilthat Ridley turtle will
not come to Venneri any longer for laying eggs, they lose the only purpose in their life and stand benumbed
on their future as well as the future of the planet.

The writer makes use of anthropomorphism to give human attributes to non-humans and break the
human-animal hierarchy — . . . he tried to mount her, but every attempt failed. both his forearms had been
lost — either sliced by the propellers of a boat, or bitten off by sharks” (Mangad 27). The disturbing imagery
of the trawlers, is a powerful reminder of the damage caused by these modern fishing machines. They have
taken over the traditional, nature- friendly wooden-boats to increase the ‘catch’ for export that boosts the
capitalist economy. “In Orissa, more than a hundred thousand dead turtles have been counted since the
1990s, and ten to fifteen thousand dead turtles are washed ashore each year, predominantly due to trawlers.
Researchers have documented that ten to twenty turtles can be trapped and killed during a single trawl”
(Shenoy, Berlie and Shanker 95). Throughout the world, sea turtles have to face mounting threats, mostly
from civilised humans. Science and technology instead of churning out solutions for human crises pose new
threats to survival of human and non humans on the planet. Despite being informed by science, paying no
heed to it, would cost high for modern man as he is on the verge of burning himself from the sun, like the
hapless Icarus who didn’t pay heed to his father Daedalus’ words. Modern man discounts the fact that
“everything is connected to everything else”.

Mangad, the ecocritic has drawn the nature-human parallel very skilfully. The femininity of both the
females are unable to reach its fulfilment in motherhood which is evident in Sudhamani’s words, “How I
wished to have a child! My ill-luck! By now | have scooped up at least ten thousand baby turtles with these
hands and released them alive into the sea. But I never got a child for myself. . .” (30). Mangad says, “Of all
the animals that live in sea and on land, the female sea turtle is the most unfortunate one. She is not fated to
experience motherhood. She cannot lay eggs in the sea. The fish will eat them. What if she comes to the land
to lay eggs? She has to cover them with sand and rush back to the sea. Otherwise, predators will eat her. She
has no luck at all . . . cannot brood over the eggs, will never know whether they hatched at all, never get to
recognize her own children or a chance to caress them . . .” (30). The delineation of the sad plight of
Bhagavathi, the turtle in parallel with Sudhamani is a ploy. No other form of protest could shake the human
conscious as the above quoted lines which proclaim the oppression of female turtles.

Mangad not only voices a subtle and powerful protest through this narrative but also tries to shake up and
wake up the complacent generation of today from their slumber and asks them to ponder over the current
degraded state of the environment.The warning about the extinction of Ridleys comes from the researcher,
Akhil when he sees the turtle eggs hatch in the day instead of night. He asks, “Was natures’ rhythm going
haywire?” (28). Temperature plays an integral role in the reproduction of Ridleys. Scientists have proved this
in the book Sea turtles of India. “Lower temperatures produce males and higher temperatures produce
females. The pivotal temperature (i.e. the temperatures that produces equal numbers of males and females)
varies among species and populations, but is usually around 28- 32 degree Celsius. Influences on nest
temperatures (e.g. rise in temperature from impacts of climate change) can result inskewed sex ratios- more
males than females or vice versa- which can lower the potential for reproduction” (Shenoy, Berlie and
Shanker 14).

In the near future, when the global average surface temperature is projected to increase by 1.4 to 5.8
degree Celsius over the period 1990 to 2100, with nearly all land areas warming more rapidly than the global
average. The species of insects, amphibians, birds, and mammals are likely to undergo reduction in their
density after the occurrence of climate change. A disappointed Akhil informs Sudhamani about his decision
to leave Venneri with the proclamation that “turtles won’t come here anymore to lay eggs . . . Only around
fifteen baby turtles have hatched so f-ar. They’re not very healthy either. Nearly four hundred of them should
have come out of these three holes. Earlier most of the baby turtles that hatched here were males. For some
years now, most have been females. When the temperature goes down, male turtles are born but if it’s
between 29 and 34 degrees, all the babies will be females. A great wonder, not found among any other
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animals!” (31). This forewarning about turtles lays bare the dystopian reality embedded in the ‘real -seeming’
unreal, materialistic world of today.

Considering the threat on the turtles unleashed by humans, there is a need to bring awareness on this,
among local and global populations. According to the turtle researchers, involving local communities — the
persons living on the beaches, the same habitat where Olive Ridley turtles come for hatching — is very
important for the conservation programmes to yield results. There is a need to raise the awareness of the
young men in the fishing community to protect the turtles and their nests near their homes. Point 136 of
UNFCC, Paris report articulates the requirement for local communities to support global warming mitigation
in a holistic approach by equipping themselves with knowledge and technology (19). Like the author, who
protests against the ongoing exploitation of the non-human world, Thankoottan becomes the representative of
Green warriors in literature. He is the poor, lone eco-soldier whose life’s mission is to protect maximum
number of turtle eggs from human predation; care them till big; nurture injured ones to health. He goes for
patrolling the beach armed with the stout branch of a thorny shrub as a self-appointed guardian of turtles.
Any turtle egg thief if got caught by him would receive thrashes without any compassion. Fearing the deadly
blows, thieves stopped coming to Venneri. In Dee berry’s green vision “Green warriors get their strength
from being who they are...It is to act boldly, forthrightly and do what needs to be done, to leap boldly into the
future” (Eaton, 221). Mangad emphatically mediates the importance of preserving the non-humans whether
in land or sea.

There is a sea change in the sea bed today due to the unethical human activities on the planet. The human
induced pollutants are proved to be the culprits of the destruction of aquatic animal and plant lives. The
injustice done to the aquatic biome does not stop with warming and acidification of the ocean from industrial
effluents and oil spills. Discarding garbage and polythene in the sea and ocean adds threat to the marine lives.
Turtles especially, mistake the coloured polythene bags as jelly fish and eat them. Many of them die because
of that as they don’t know to spit (Mangad 30). “Accidental ingestion of plastics has been documented to
indirectly cause death due to poisoning or starvation because of the inability to swallow food due to blockage
of the food passage by these materials” (Shenoy, Berlie and Shanker 99). In one of the cases, as recollected
by Sudhamani, “A week earlier it was Thankoottan who had brought home a turtle with a similarly swollen
stomach. But it was already dead. They informed the Forest Department, as the rules demanded. The officers
came along with a doctor. When the stomach was cut open during post mortem, everybody was shocked. A
huge lump of plastic bits, weighing nearly two-three kilos! The doctor confirmed it was the cause of death”
(30). Thankoottan and Sudhamani come across turtles with bloated stomach, either dead on the beach or
brought home by others. The non- biodegradable plastics are a real threat to the environment and the planet.

Modern man embraces scientific knowledge to satisfy his greed and proceeds to conquer nature as Dr.
Faustus leans towards necromancy in his greed to be above god. The hubristic act alone leads to the fall of
Marlow’s hero and modern man as well. However, in the modern tragedy apart from man, the whole planet is
endangered. The main principle of Deep ecology is relevant here to exhort modern men of today on the value
of ‘every living being’, whether it is tiger, elephant, turtle, crab, earthworm or bacteria, for the sustenance of
the planet. Arne Naess propagates the ideology that the well-being and flourishing of human and nonhuman
life on earth has value in itself and that humans have no right to reduce the richness and diversity of life
forms except to satisfy vital human needs.

Going back to the life closer to nature is the only way to restore the rhythm of the planet, affirms Mangad.
Reverting the crisis and bringing the planet back to its hey-day is as impossible as bringing the bard of Avon
to Stratford. Thankoottan, is the mouthpiece of Mangad — an ecologically awakened individual who inspires
in developing an environmental consciousness and practicing environmental ethics in daily life. As far as
environmentalists are concerned, generating fellow attitude to non-humans is the only way left nowfor the
humans. Sugathakumari, the writer and environmental activist from Kerala condemns humanity in its
entirety. According to her, nature is on the verge of proclaiming that humans are no more wanted on this
planet as they have forgotten the meaning of love, empathy and sympathy. As “humanity don’t even have
the time to turn back” (qtd. in Echikkanam 20) and redeem the mistakes, whatever to be done, should be done
now or never. The writers of ecofiction have responded appropriately and urgently to the ongoing
anthropogenic calamity.

In the contemporary world when the unabated ecological devastation continues to endanger the lives of
the non-human world and no agency has raised to the occasion to revert the impending crisis, it is left with
the discourses in different disciplines to articulate the implications of an imbalanced planet on the living
system. Patrick D Murphy writes inPersuasive aesthetic ecocritical practice: Climate change, “the mind
numbing statistics of the current great extinction of animal and plant life, the slow death of forests and the
acidification of oceans” (Murphy, xiv) have not received the due attention and interest of public as it is
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warranted. He adds that an aesthetic construction like literature still holds a sway on individuals to alter their
ideological perception through ‘intellectual and affective engagement’.

History proves now and again that Protest literature always responded adequately to the wants of
humanity in crisis as in the case of racism, patriarchal domination of woman, and class struggle. There is no
doubt that the same could be reiterated in the present scenario where the non-human world is at risk. The
protest literature like climate fiction will be a saviour for this class with no voice of their own. It strives to
push the individuals to adhere to an effective environmental philosophy and to bring about a change in their
attitude. This will happen only by fostering the age old traditions and values that uphold spirituality
associated with earth, animals and plants. When conventional religions are indifferent to the initiatives meant
for the abatement of planet crisis, “all protest literature says to the [victims] have hope — you are not alone."”
(Harvard panel).
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Reclaiming Selfhood through Resistance
A Reading of Githa Hariharan's "When Dreams Travel’, 'The
Thousand faces of Night'

Divya Hari Rao

Abstract

Unlike the west, Indian mythology and history are interwoven and is
influential in shaping the collective conscious of the Indian societies. Over
the centuries, the narratives of mythology and history have been retold in
several ways until the colonial power hegemonized the dominant narratives.
This paper attempts to study and analyze the shades of resistance towards

patriarchy through retelling the stories of the past, reclaiming the lost voice

Keywords: and the search for the individual space. While 'When Dreams Travel' is a

reworking of historical traditions of The Arabian Nights', The Thousand
Resistance, Faces of Night' focusses on characters with names of the Indian goddesses
Identity, and their struggle to break away from patriarchy. | wish to compare these
Self. two texts to study the different shades of resistance.
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1. Introduction

Oxford dictionary defines ‘Resistance’ as ‘the refusal to accept or comply with something’®. Resistance
has always been an intrinsic part of every social, cultural, political, philosophical, and economic movements
and by its nature, it is confrontational. However, not all acts of resistance are driven by rebellion forces or
violence. As Usha Bande writes,

Resistance can be as esoteric as silence and silence can be as impenetrable as hegemonic power,
conversely both resistance and silence have the potential to challenge power.?

Therefore it can be implied that resistance is the consequence of the oppression by the hegemonic power.
However, representation of violent resistance occupies a dominant space in history glorified perhaps as the
only prevalent form of resistance. It can also be argued that non violent disobedient actions (propagated by
Gandhi) is a passive form of resistance that history has managed to accommodate but these two forms are
limited to the public sphere (Habermas)® of the resisters and their actions are aimed at bringing a radical
changes (revolt, uprisings, overthrowing a government, conquering a kingdom, converting an entire state into
a different religion, etc.) with intended results. With reference to Bande’s words, there are few forms of
resistance that are silent enough that happens within hegemonic structure that seems compliant but isn’t.
Githa Hariharan’s novels, ‘The Thousand Faces Of Night’ and ‘When Dreams Travel’ explores the various
forms of resistance within patriarchy and how women negotiate through several pathways and find their
selfhood in the process.

2. Storytelling
The Thousand Faces of Night revolves around the life of Devi who returns from America after
completing her higher studies only to be trapped in an arranged marriage that leaves her feeling empty. The
story, with its back and forth narrative, gives us glimpses of Devi’s childhood where her grandmother
narrates several stories from Ramayana, Mahabharatha and several other folklores when something
unexpected that happened to their family members or their neighbours.
‘In my grandmother’s mind, the link between her stories and her own lives was a very vital one. But
she could ng)t always find precise mythological equivalent for the puzzling experiences the people we
knew had.’
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These stories play a pivotal role in shaping Devi’s psyche about womanhood much before her
confrontation with her real life. These stories influenced her to an extent where she narrates a story which
forms a part of her alter-ego.

‘I lived a secret life of my own; I became a woman warrior, a heroine. I was Devi. | rode a tiger, and
cut off evil, magical demons’ heads.”®

When Devi gets married and moves to Mahesh’s house, her father-in-law (whom she calls Baba) tells her
stories which reminds her of her grandmother’s but the latter’s was a prelude to her womanhood whereas the
former’s were ‘virtuous, less of a ramble and strictly functional’.®

At her new house, Devi unearths photograph of her mother-in-law, Parvatiamma, whom she assumes to
be dead. Mayamma, the servant who lives there tells her the story of how Parvatiamma walked out of
marriage leaving a letter behind and no one spoke of it again.

For Devi, both the stories and the storytellers have been an integral part of her live that has led to her
understanding of the self. Though much of the written literature was dominated by men, in this text,
Hariharan shows that the art of storytelling was predominantly a women’s forte where mythology was not
looked as a non-fiction discourse but rather a fiction that represents an anecdote of life. Her grandmother
holds the power to narrate the stories the way she wants but we see that she has also internalised patriarchy
when she glorifies Gandhari and praises her for being a virtuous wife. She doesn’t let the authenticity of her
narratives be questioned by her granddaughter and dismisses Devi’s questions about the story. Baba
represents a stereotypical patriarch who upholds the values of the written scriptures and preaches the
responsibilities of a married woman to his daughter-in-law.

‘When Dreams Travel’ deviates from the original tale of the ‘One Thousand and One Nights’ and looks at the
aftermath of the event where Dunyazad goes to Shahryar’s palace to find out that her sister, Shahrzad’s
disappearance remains a mystery. The novel begins with the four characters, Shahryar, the king of Shahbad,
his brother Shahzaman, Shahrzad and her sister Dunyazad.

‘Shahrzad appears to be the only person in the world gifted with movement. The three other figures in the
scene hold still as if bewitched into their waiting, listening postures ... It is she who holds the scene
together.’’

Shahrzad has the autonomy to decide the story to be narrated and makes the listeners wait for it. Here,
Shahrzad becomes more powerful than the king and thereby resisting his power structures. As Foucault
discusses in his essay ‘Scientia Sexualis’, this power play between Shahryar and Shahrzad is similar to the
power play between ‘Confessor’ and ‘Confessee’. ®

Even in this novel, Hariharan stresses on the fact that the storytellers were predominantly women who
passed on this tradition to other women folk. The third part of the novel is composed of various folklores
which Dunyazad and her companion (slave girl) Dilshad narrate to each other for seven nights and days. This
act of storytelling between two women is not the subversion of power structure between the two women but
also subversion of the patriarchy itself. By negating the men in the process of storytelling, these two women
try to resurrect the stories of Shahrzad and her disappearance.

3. Reinterpreting myths

If there is Hindu mythology in ‘The Thousand Faces of Night’, there is ‘When Dreams Travel’ based on
the Arab Mythology. Even though mythologies have been played dominant role in storytelling, Hariharan
manages to interweave the folklores into the narrative as these folklores are primarily oral in nature. It is not
uncommon to include mythology in the modern literature but in this case but here, we see that mythological
stories are reconstructed as a political and cultural act of resistance to the colonial past; thereby the women
storytellers reinvent themselves through these narratives and also try to reformulate the feminist identities.
Hariharan also tries to re-present the canonized women characters in a different light.

When Wazir refuses to send his virgin daughter, Shahrzad to Shahryar, Dunyazad coerces him to send her
to the king instead of her sister, but he refuses. Even before this, Wazir had a dream where he is in the desert
on his way to offer the goat as an offering to the lord and he appears and asks him to sacrifice the one that he
loves and here, the goat is Wazir’s daughter. This scene is a re-enactment of an episode from the Quran
where Ibrahim is ready to sacrifice his son Ishmael as per the command of God but God fulfils his vision by
placing the ram instead of his son. However, in the case of Wazir’s daughter, there is no divine intervention
but Shahrzad resurrects her life through storytelling. This is a subtle way of expressing that religion has
always been there to save men by oppressing women and as a result, storytelling leads a pathway to women
to find her identity.

4. The real and the imagined
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Stories have always been an ideal situation to escape for both the teller and the listener but when one
looks at the physical world around them through these stories; the physical world becomes a problematic
space and the confrontation with the real becomes an act of resistance.

When Nora of ‘A Doll’s House’ slammed the door and walked out of her marriage, many countries in
Europe frowned upon its ending criticizing Ibsen and compelled him write an alternate ending, which
according to him was ‘barbaric outrage’. °

Devi who grew up listening to her grandmother’s stories developed a perspective on womanhood
which was conflicting from her real world. Within few years of marriage, there is a feeling of emptiness in
her. Devi’s walking away from her marriage, just like her mother-in-law is a resistance towards patriarchy
and the institution of marriage.

Dunyazad looks at the ivory-framed mirror, Dilshad tells her that it belonged to Shahrzad and was
gifted to her by a merchant traveller, hinting on the possibility that Shahrzad could have been in love with
this merchant, explaining her sudden disappearance and King Shahryar declaring her death publicly.
Assuming that this incident could have happened, Shahrzad’s walking away from her marriage is similar to
the act of Devi walking out of her marriage as she was in love with Gopal.

5. Search for selfhood

It becomes important for Githa Hariharan to not just represent one group of women, but look at every
woman’s individual experiences to understand the various shades of resistance. Joanna Filipa Da Silva states
that self-assertion creates a positive identity as a matter of self-confrontation, awareness and resistance™.
This pattern can be found in both the texts where the women annihilate alienation and self-denial and resist in
their own way and this resistance is prevalent across different power structures. Devi’s confrontation with her
reality and marriage leads to her self-realization and in the end she goes back to her mother seeking solace
and comfort from another woman. Dunyazad, a widow of Shahzaman could have initiated her relationship
with the Shahryar but she rejects him and chooses Dilshad as her companion. Here, leshianism becomes a
political resistance against the dominant authority.

The need for resistance arises from the realization of vulnerability and which in turn leads to search of
one’s self. Mayamma, the maid had been a victim of domestic abuse and tries to find herself within her the
private sphere. Then there is Sita, Devi’s mother who would have given up playing veena only to be the
caretaker of the family is seen playing the veena at the end.

Unlike the popular representation of women only as a body, the women here transcend their physical self
and resist psychologically subverting the power structures little by little.
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People have been narrating stories from ages ago through oral forms in the
ancient times and largely through written forms in contemporary times.
Storytelling is central to human existence for it keeps past alive in the
present. Stories are also a means through which humans understand and
empathize with each others’ experiences. People narrate stories to shape their
existence and also create identities for themselves. Because of these multiple
factors, fictional works are always popular. History is also a form of
narrative that, in non-fictional style, informs us about our past. Then, history
also falls into the realm of storytelling. Consequently, the narration made
either by history or stories blur the definition of fact, fiction and the
distinction between the two stands contested.

Particular stories emerging from oral traditions are fixated in print and
become a powerful and dominant discourse by suppressing or erasing other
parallel or counter discourses. In the current times, fictional works presenting
political history of a nation is attracting readers’ attention. Many authors are
engrossed in presenting multiple versions of history. All these stories gaining
popularity revolve around a nation’s history and indicate the rise of sub-
nationalism. It also resists dominant ideologies and challenges the notion of
history as singular.

Insurgencies in the North-East regions of India are illustrations of expression
of sub-nationalism. Heterogeneous people grouped as a monolith are
protesting to assert their distinct, unique identities and expose the
government’s atrocity. Fiction has created an effective and far reaching
forum for writers from North-East India to present their realities to the world.
Hence, some authors hailing from these regions of India are presenting their
political history by interweaving it with fiction.

The aim of this paper is to attempt a close study of the novel Bitter
Wormwood by a Nagaland writer, Easterine Kire, to understand how the
author responds to and textually represents the historical events. In the
process, is fact amalgamated with fiction? If it is, then what is its
implications/purpose? An attempt is also be made to identify the strategies
that the author has employed to fictionalize political facts.
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1. Introduction

Identity is an integral attribute of every human being. Certain identities are formed at the time of birth
while some others are acquired gradually. Jonathan Friedman in his paper “The Past in the Future: History
and the Politics of Identity” explains how “identity is intricately connected to a nation and its past, for no
self-definition occurs in vacuum, but only in previously defined world” (Friedman). Our caste, religion,
country, professional status, etc are some of the defined worlds we are invariably connected with. Some of
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these identities are acquired by consent and some others by force. The identity matrix is most problematic at
the juncture called ‘nation’. In a nation like India that prides on its diversity, nationalism is an uncomfortably
shared feeling. Because, in order to unite on the nation-state front, people have to uneasily shed their
immediate feeling of belongingness experienced in the forms of cultural, religious and ethnic identities which
is true to them (Aloysius 1998). One of the manifestation of this anxious situation is in the North-East
regions of India because nationalism, in this context is not understood, as Benedict Anderson states, “by
aligning it, not with the self-consciously held political ideologies, but with the large cultural systems that
preceded it, out of which — as well as against which — it came into being” (Anderson 2006: 12). Communities
must be distinguished, as Mike Featherstone explains - by the style they are imagined.

2. Bitter Wormwood — An Archive of Ordinary Victims’ Biographies
Literature creates an opportunity for every being to narrate his-story, record experience and as Alan Barth
says, “assigns a historical status to events by documenting them”. In literature, even the ordinary person is
given a significant place in history. For the readers, fiction opens up new truths, ideas or a life which one
might otherwise never encounter. Easterine Kire’s Bitter Wormwood is also one such fiction focusing on the
lives of Nagas and it aims at voicing the hidden truths about Nagaland and Indian nationalism, governance
and revealing the ancestral, historical and cultural identity of her clan’s people. She intends that her novel be
read ‘not as a history text book but as a revelation of lives of ordinary people upon whom trauma is
unleashed by the freedom struggle from Indian dominance’. This novel unfolds the struggles of common
Naga people during the insurgent years through the lives of Moselie - the protagonist, his wife Neilhounuo —
the rifle girl, his daughter Sabunuo, his friend who has a nose for news — Neituo along with his wife Thejaviu
and son Vilalhou, their grandson Neibou and his Indian friend Rakesh along with his grandfather Himmat —
an ex-army man, his wife Nirmala and their daughter Dipti.
The North-East Indians are not a monolith. Each sub-state of North-East India comprises of multiple tribes
who lived as independent kingdoms before colonization. Along with the British, this region came to be a part
of India. Before colonization, these independent kingdoms were involved in sporadic wars with neighboring
tribes. With the advent of British, the tribes became politically conscious and it’s the British administration
that held together the warring tribes. The inhabitants were tolerant towards the British presence in their
homelands than towards the alliance with the Union of India for it is admitted that the British though
colonized the territory of North-East India, have always recognized the private rights of the indigenous
people (Nagas letter to The Indian Statutory Commission: 1929) and thus, have not harmed their identities.
Assuming that Nagas were incapable and economically backward to become an independent sovereign state,
was hegemonically incorporated into the Indian constitution (T. Amongla). India annexed the North-East
region and for the convenience of administration, ignored the cultural and ethnic differences and began to
rule the inhabitants. Because, an acknowledgement of the autochthons’ multiplicity stands as a challenge to
imagining India as a nation whose political boundaries coincide with its cultural boundaries.

The nation, therefore, becomes represented through a set of more or less coherent images and

memories which deal with the crucial questions of the origins, differences and distinctiveness of a

people. (Featherstone 2003: 346)
To promote a nation and its interest, documenting a national image, history and single identity is paramount.
The sudden preoccupation with accounting of history is closely associated with the era of colonization and
the emergence of nationalism. Accordingly, the writers and artists began to churn out works that would
represent their nation in favorable fashion. With the invention of printing press, the carefully manufactured
national image and identity were documented and widely disseminated urging people to primarily promote
nation’s interest. This naturally demanded a creation of a national image and an identity devoid of its sub-
ness (Anderson 2006: 03). Consequently, India hegemonized the ethnically distinct tribes of North-East India
to conform to its rules, laws and identity. Post Indian independence, the tribes experienced internal
colonization. The groups of 40 million distinct people were all bracketed and ruled under the state of Assam.
The forceful integration, division and unison of people based on unnatural boundaries, and labeling them
became a major crisis. In addition, the influx of Bengali neighbors and illegal immigrants, economical
revolution accompanied by massive ecological destruction (Baruah 1999), social exclusion, dislocated
feeling, insensitive governance, language dominance, minority status in their homeland and signs of
acculturation all posed a threat to the distinct identity of North-East Indian tribes. Soon after, rebellions first
broke out in the Naga Hills of Assam. The tribes revolted against the government’s atrocity and demanded
for independence as they felt uprooted within the newly formed political boundaries.

And as the identity of the newly awakened groups has been constituted through the rejection of the old

dominant ones, the latter continue shaping the identity of the former. (Laclau 2003: 365)
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Therefore, granting independence would mean accepting the cultural and historical differences and asserting
the alternate non-Indian identity which would all together threaten the prevailing national identity and
political order.
Identities, as Charles Taylor puts it, are “partly shaped by recognition or its absence, often the misrecognition
of others.” Since misrecognition causes harm, the tribes are seeking recognition demand for self-government
or cultural rights. But projects of recognition are also simultaneously projects that involve constructions of
identity. Today, many forums have created opportunity for these ethnic groups to represent themselves
(Baruah 2012: 242). Literature is one such forum. Literature reflects life and therefore becomes as much an
important source of documentation as non-literary sources. History is rendered to us not only through non-
fictional works but also via fictional works.
Fiction has multi-situational origins. It can emerge from an author’s intellect, classroom games, casual
conversations, personal experiences, history, oral traditions and so on. All these stories are either tweaked life
experiences or exist in the realm of realistic event, feelings, or actions. Among many sources from which
fiction is derived, the influence of history and personal experiences are prominent. Many immortal works of
great authors have their plots situated in factual/historical settings. Historical novels have gained accolade
since the appearance of Scott’s novel Waverley in 1814. De Groot, in his work “Literary Fiction and
History”, observes that Scott’s works were characterized by extensive use of Scottish dialect which aimed at
celebrating the glorious past of his country and its freedom from England; while his admirer Manzoni
eliminated regional inflexions in his language to reflect an Italian national consciousness (de Groot 2009:
94). So, in some sense, the act of writing fiction becomes an act of writing nation. Therefore, fact
fictionalized novels function as nation building tools.
The parallel study of pioneer Indian novels which in Meenakshi Mukherjee’s opinion, are mostly
preoccupied with historical romances with that of social realism novels which provided an insight into the
lives of the oppressed, clearly states that people were disparately engaged with the history (Shodhganga). As
a result, analogous and often juxtaposing histories exist and get exposed through fictionalization of facts.
Kire’s novel explores the experiences of people on both the sides of the border belonging to different
generations and reveals many competing truths. The insurgency narrative begins with the coming of radio
into Moselie’s life. It is through radio that Moselie and Neituo become aware of Indian independence and
annexation of Nagaland; death of Gandhi and their hope to form a separate homeland.

The departing British government has left behind two new nations, India and Burma. Partition is the

new word that has been formed by the collapse of the British South Asian empire. India and Pakistan

are being divided into two separate nations...” the man’s voice droned on the radio. (Kire 2011:38)
Gandhi’s death caused a great set back to Nagas for he was the only Indian leader who empathized with the
Nagas and had supported the Naga right to remain independent of India.

Mose sat down and stated, “Gandhi was shot dead today!”.........

The radio says that they have caught the killer. (Kire 2011: 47)
Extreme patriotism towards homeland marks one of the characteristic of Nagas. The forceful integration,
labeling of identity and internal colonization accentuated Moselie and Neituo’s desire to join the Naga
National Council (NNC) and fight for their homeland. Both men and women actively took part in
underground wars. Moselie’s wife was famous as the ‘rifle girl’. Their journey as NNC worriers is an insight
into the tough, troubled lives of all NNC warriors and the resulting army brutality on NNC warriors’ family.
Details regarding the guerilla warfare, their alliance with China, hoisting of Nagaland flag, rapes and murders
committed by army and peace talks with government are exposed in this section of narration.
Kire reveals bitter face of history by juxtaposing one truth with the other and narrating it through antagonists’
perspective. Some of the illustrations are —

e The presentation of war years in Nagaland through the story of Moselie, a Naga —

Mose and Neituo were on their way home when they saw four men being beaten by the army.the men

covered their bleeding heads with hands but the soldiers continued to rain blows at them. One man lay

unconscious on the ground, but the soldiers did not stop kicking him in the head. (Kire 2011: 79)

o And Himmat, an ex-army man’s idea of who Nagas are —

. we were told that the Nagas wanted to secede from the new nation of India. The additional
information we were given was that they were primitive warmongers, with a fearsome tradition of
headhunting. (Kire 2011: 195)

The above descriptions reverse the perception regarding the two parties — Nagas and Indian government
along with its army; what people think and what they really are.
o News paper headlines —
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“Civilians support Insurgents in Nagaland” he read out loudly from an article in The Indian Express, a

newspaper based in an Indian metropolis. The journalist had reported that the Naga insurgents actively

received help from the civilian population who donated money to their cause. (Kire 2011: 164)

o Mose and Neituo conversation —

He flung the paper down in disgust. “Why don’t people come here and see the situation for themselves

instead of writing such crap?” he spat out. (Kire 2011: 164)
Shillong Accord Treaty was signed last year ..... between the Indian government and the captured Naga
leaders ...... Now the Indian government has had to admit that it was invalid treaty because it was signed
under duress. The Naga signatories were prisoners tied to their beds and carried to court in stretchers. (Kire
2011: 145)
Thus, the above mentioned illustrations signify that Kire’s fiction rendering history functions as Manshel
terms, ‘news disseminators’ and aims to narrate an alternate story that is true and antithetical to the dominant
discourse of India, a secular united nation with single colonial history.
Authors produce historical/factual novels by either employing factual settings and developing characters in
the historical backdrop, or by developing factual characters in the fictional setting. Kire employs, in the
foreground, the political facts of Naga freedom struggle to build her fiction. Her style of writing resembles
that of journalistic writing for she is preoccupied with delivering all facts from the victim’s perspective rather
than involving in adopting ornamental language and complex writing. She also intends to reach out to a
larger audience with the long-hidden facts. The story is built up by small chapters that remind of news paper
articles. It is fast-paced and is narrated using the techniques of flashback and story-telling in order to
highlight the impact of violence and freedom struggle on different generations over six decades. Flashback
technique of story-telling creates, in Alan Barth’s opinion, “a pleasure of self-recognition/identity creation by
converting the memories of recent event into literary history” (Alexander Manshel). This fiction sandwiched
between competing facts like the International Work Group for Indigenous Affairs (IWGIA) reports and
letters written to Indian Statutory Commission and President of India and Nine Point agreement forms the
structure of the book. Kire, as spokesperson for the Nagas, even inserts in her fiction, the news paper articles
and radio news broadcastings to authenticate her version of history. Nehru’s rejection of request to separate
from India, boycott of Lok Sabha election of 1952, hoisting of Nagaland flag in 1956, declaration of Armed
Force Special Powers Act (AFSPA) in 1958, formation of Nagaland as a separate state in India in 1963 and
the break out of factionalism in 1975 are some of the political events that actually took place during the
insurgency period in Nagaland. However, the brutality of Indian army and atrocity of the government is not
widely recorded. The novel aims to expose all this.
The intermingling of facts with fiction implies that both the genres, i.e., historiography and literature possess
an element of truth in them. As noted by Frank Ankersmit in his essay “Truth in Literature and History”,
Leopold von Ranke who is the father of modern source-based history approvingly quotes Quintillianus’
words, “history is closer to poetry and is, so to speak, a poem in prose.” Ranke, soon after reading Scott’s
historical novels developed an inclination towards historiography and studied non-fictional sources of history
only to conclude that the ‘historical facts were more poetical than the fiction and the aesthetics belonged to
the world of facts rather than to the world of fiction.” Jean-Marie Schaeffer on her quest to define the clear
distinctions between realistic and non-realistic narration, in her essay ‘Fiction vs. Factual Narration”,
examined the concept of fact and fiction at semantic, syntactic, pragmatic and narratological levels, only to
conclude that the two forms are indistinguishable from each other. A couple of instances from Kire’s Bitter
Wormwood —

e The army camp is set on fire — when the villagers see the fire at a distance, they assume that the
insurgents have set the army camp on fire and that the villagers have to face the wrath of the army
the following day. Though the soldiers shout of being attacked by the insurgents, neither did they
get tortured nor does Himmat mention about the attack. Instead, he narrates a different story of
careless behavior of a smoking solder that caused fire. But the reason doesn’t get a public
acknowledgement.

e The puncture of army truck tyres — when the tyres of the army truck had punctured loudly, the army
thought that they were being ambushed and launched their attack on the townspeople.

o Rise of factionalism — National Socialist Council of Nagaland (NSCN) breaks away from Naga
National Council (NNC) on a misunderstanding created by signing Shillong Accord under duress.

- illustrates that the incidents concluding in enigma blurs the distinction between fact and fiction and the
truth is believer dependent like Matt Haig says “any fiction is a reality of a different world” (Dyer, Geoft).

Unlike the contemporary historical novels which mostly showcase the catastrophes involving natural disaster,
political assassinations and violent revolutions (Alexander Manshel) the traditional historical novels spoke
largely about the nationally significant events and heroes. The wide range of content that form the crux of
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these stories has made the scholars wonder, what thus is history? E. H. Carr, in his famous work “What is
History?” clearly states that historical facts are assimilation of certain information that is common to all
historians. However, history is not objective information because the selection of certain events and
conversion of the same into historical fact is, says Carr, a historian’s subjective act. Xavier Marco Del Pont
closely examines the definitions proposed by panel that determines the award for the historical fictions across
the world, to define history. He terminates his study on the note that history is defined very narrowly and that
‘certain periods of the past are undefined and thus, left unclaimed’ (Del Pont). These explorations not only
alter our perception of history but also insist on the infinite richness and complexity of the past and rebuke
the historian for privileging one fact over the other (William Graebner). Kire’s novel, in addition to
destabilizing dominant discourse, not only delivers multiple faces of history and introduces the Nagas to the
world, but also subtly reveals the transition phase that people are engaged in. This transition gets expressed in
the ambivalent narration unfolding through the perceptions of Himmat and Rakesh and also a good friendship
between Rakesh, a mainland Indian and Neibou, a North-East Indian. The ambivalence also signifies
complexity of the situation and societies and indicates that history is not fixed and can be best understood
only its plurality.
Two generations after, the attempt to accept the alliance of North-East India with mainland India is
represented in the form of friendship between Rakesh and Neibou.

“My grandfather has the greatest respect for your people. You should hear him talk. He always says

the years he spent in Nagaland were the best years of his life,” Rakesh blabbed on. (Kire 2011: 184)

“In any case, I have told you my grandfather has nothing but admiration for your people.” (Kire 2011:

187)
However, they still continue to be maltreated — when in Delhi, Neibou learns about the molestation of North-
East girl by Holi revelers who first teased her by throwing water balloons on her. When the case was reported
to the police, he denied to register the case (Kire 2011: 207). In Mumbai, a man had attacked and killed a
Naga girl and in Pune, five boys were beaten badly by a mob (Kire 2011: 208).

Today it’s a rape, another day it is a stabbing, how are we expected to believe that we are Indians

when all this racism goes on? We are served last in a restaurant and cheated by taxis and autos and

even rickshaw pullers. Why do they treat us different from other Indians? (Kire 2011: 208)
Ironically, mainland India forces the North-East Indians to become its citizens while on the flip side,
continually alienates them and ignores all the racism targeting them. Himmat and Rakesh who represents
liberalist, as individuals feel that Nagas are clearly not Indians but they are Indians on paper and by
nationality.
‘Power corrupts’. The nation’s power manifesting in the form of army is very authoritative and its power
conforms people. Himmat individually is a very pleasant person who feels that Nagas are ethnically and
culturally different from Indians and hence, have all the rights to separate from India. However, as an Indian
soldier, he conforms to the supreme power and unquestioningly works towards conforming Nagas to Indian
constitution either by consent or by hegemony. Though he has respect towards Nagas, he refers to them as
insurgents.

“Well Raklu, I was working for the government and that was the way the government defined them.

So | had to use the terms that government used. We were not there as occupying force. But we were to

prevent secession by the Nagas from the Indian Union. (Kire 2011: 200)
Power possesses stronger and far reaching arms. Its shadow is cast on people, sometimes consciously and
most of the times, is engraved unconsciously. Dipti, Rakesh’s mother represents most Indians who are
unaware of reality and succumbing to dominant ideology suggest solutions that involve a step only from
North-East Indians to change —

“I can see that”, said Dipti. “It’s about learning to let go of the past. I shouldn’t really say so much as I

have never experienced the hurt and pain these people have. But | know if they could deconstruct

history, they could create their own solutions.” (Kire 2011: 235)
At the state level, the idea reiterates —

“I know what you mean,” replied Neituo. The trouble with the peace talks is that the Indians are still

insisting on a solution within the Indian Constitution. It does make one doubt the sincerity of the

talks... (Kire 2011: 168)

3. Conclusion

India has constantly been deceiving the Nagas and has defined them only by their conflict. India has
forced identity onto them and employed heavy militarization. This situation has created identity crisis and
hopelessness among the new generation.
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Naga children are being taught they are Indians but when they go to Indian cities they are completely
alienated by the Indian population. (Kire 2011: 212)

“But many of my North-East Indian friends believe that they are ethnically Indians, and when they
meet this kind of treatment, they are so traumatized by it.” (Kire 2011: 208)

At such times of crisis, one would imagine that, if anything, ethnicity would be a powerful
counterstatement to the modernist discourse of nationalism. Bitter wormwood is a leaf powerful enough to
keep away the evil and bad spirits. The novel concludes on the note of simple solution of going back to
roots/tradition. Kire also revisits her roots in her presentation style by unfolding the fiction through story-
telling which marks the primary attribute of oral tradition. Bitter wormwood - part of nature signifies its
generosity; nature is boundless as against the man’s nature of confinement to borders and ideologies. The
Nagas have modernized to cope with changing times. Historical novels cause cathartic effect and helps in
accepting the traumatic past (Alexander Manshel). It is time for India to accommaodate the ethnically different
citizens by giving them their due respect and the only thing they have now asked for. It is time to focus on
what makes our unity rather than on what is our commonality. Flores explains, the sense of ‘unidad’ is what
bonds the groups above and beyond the diverse particular commonalities (Flores 2003:97) and stop brutality
on people who did not cross borders, but whom the borders crossed (Flores 2003: 99).
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Dhangar Community: A Study of Interdependence Between the
Mythologies and the Lifestyle in Rural Parts of North Tip
ofKarnataka and South Tip of Maharashtra

Manali Sunil Desai

Abstract

India as a country has many identities. One of which is “the country of
gods and goddesses”. This entitlement has given its way to different
literatures which is better known as mythologies. Every god, goddess,
demon or even the religious institutions in rural, suburban part of the
country has different stories. This paper will be looking at the

mythologies from the rural parts of north-west Karnataka and south

Keywords: end of Maharashtra. Furthermore the mythology not only becomes a

folklore or a story but also paves for away of living for many tribes
Marginalisation, and communities. This paper would be exploring and understanding the
Exclusion, inter-dependency between mythologies, communities and way of living
Subaltern, in the larger umbrella of nature and natural setting. The information
Dhangar, obtained is not only from the people thriving in these communities in

a marginalised space but also from the religious personalities the
community i.e. the Dhangar Samaj. The paper further becomes a quest
to understand the choice of containing to live in these spaces by these
individuals.
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In the book, Theorising social exclusion the concept of social exclusion in explored vastly. There
is an ardent attempt to understand the concept of “social exclusion” by making sense of the lived
experiences which have been inspired from diverse privations and lack of justice lived by
communities and localities, across the social fabric. Social Exclusion becomes an umbrella term for
marginalisation, rejection, silencing, isolation and segregation where oppression is nothing but the act
of ostracism. The idea of ‘social exclusion’ is anew concept and is related to a lot of different
spheres of life such as the economic, political, cultural and social structures of society which further
makes a variety of associations and interpretations to the concept of ‘social exclusion’ also binary to
it, the concept of ‘social inclusion’.

The book traces the origin of the concept until the recent use of the term. The term Social
Exclusion originated in France (Lenoir 1947) where the use was seen amongst the French Socialist
politicians in reference to individuals who were uncovered by the social security system. Overtime
the term was associated to many other communities who were ‘excluded’. The Durkheimian
philosophy mentions, “exclusion threatens society as a whole with the loss of collective values and
destruction of social fabric - a deficiency in solidarity”. After a wide spread of this idea in France
during 1980s, there was an expansion of this concept in the European commission, The United
Nations Development Agency, World Bank and International Labour Organisations in different
contexts. After which the idea has been explored relentlessly across the world in different
discussions and researches and will continue to do the same. The book further explores the
typologies for understanding social exclusion with the types and the sources.
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Along with the theory of social exclusion, the other theory which become very important in light
of marginalisation is Subaltern Theory. In her essay, “Can the subaltern speak?” Gayatri Spivak
proposes the subaltern theory where she has borrowed the term ‘subaltern’ from Gramsci (Italian
Philosopher). The term becomes a reference to the underrepresented or unrepresented group of
people / community.

“1 like the word subaltern for one reason. It is totally situational. Subaltern began as a
description of a rank in the military. The word was under censorship by Gramsci: he called
Marxism ‘monism’, and was obliged to call the proletarian ‘subaltern’. That word, used under
duress, has been transformed into the description of everything that doesn’t fall under strict class
analysis. | like that, because it has no theoretical rigour”. (Morton quoting Spivak)

According to the understanding of what Spivak said, Subaltern is a reference to the oppressed
individuals, groups, communities. It is certainly not that there is no voice at all for these individuals
or communities but even if there is, the others do not have the patience to listen to them. Why?
Because the voice is ‘subaltern’.

Subalternity cannot be understood without the connection of it to the colonialism and the racial
discrimination. With the advent of colonialism began the racial discrimination. This further escalated
into the two main racial discriminations in the colonies across the world especially in Latin America
and India. Firstly, between the native residents and the colonisers (European forefathers / white
settlers) and secondly between the natives who undertook the path of “progression” offered by the
colonisers and the natives who resided in the same community, continuing their lives in the similar
manner which led to their categorisation and then marginalisation. The division of the society was
based on the issues of race.

“The world divided into compartments, this world cut in two is inhabited by two different
species. The originality of the colonial context is that economic reality, inequality and immense
difference of ways of life never come to mask the human realities. When you examine at close
quarters the colonial context, it is evident that what parcels out the world is to begin with the fact
of belonging to or not belonging to a given race, a given species. In the colonies the economic
substructure is also a superstructure. The cause is the consequence; you are rich because you are
white, you are white because you are rich” (Fanon 30-31)

It is the subalterns who are made to believe that they belong to an ‘inferior’ race and not
otherwise. This is not only in relevance to the period of colonisation but also in the period of post-
colonisation, whose distinction was made by Ashcroft in The Empire Writes Back. Where the
denotation to the former i.e. colonialism is “period before independence” and latter i.e. post -
colonialism means “cover all the culture affected by imperial process from the moment of
colonisation to the present day”. The evolution of the repercussions of the racial subalternity
continues where ‘race’ paves way to the ‘ethnicity’ where the wvariation of humans in terms of
ancestry, culture, social patterns, traditions gets accounted (Ashcroft 207).

Briggs, J. And Sharp, J (2004) in their paper Indigenous knowledges and development: a
postcolonial caution, talk about the developmental theories in relation to the indigenous knowledge
system. It also talks about the voices of the indigenous people who face the problem and need of
getting “developed”. The paper further talks about the domination of the West in every possible way
over the East moreover the indigenous communities. Eventually making the western knowledge and
lifestyle ‘scientific’ and others become non -scientific. The knowledge systems faces a hierarchy
where West is at the top, dominating over the East. Where as there is fair chance that the
indigenous knowledge system could be equal to the Western (scientific) system or even hold more
value. The establishment of the West and their knowledge system as superior is ultimate result of
the colonial rule over the world and furthermore the neocolonial power relations. This leads to the
domination of the Western Knowledge system, which Escobar in 1995 says “it is not through a
privileged proximity to the truth, but as a set of historic - geographical conditions tied up with the
geopolitics of power”.

In the field of developmental studies there is a constant debate about the incorporation of ‘other’
voices and knowledges. In the postcolonial theories there is a bigger debate about this inclusion, also
because the Western power and Western knowledge are the key components to both the colonial and
the postcolonial ways of understanding and acting in the world at large. Development Studies is
considered to be a spatter in modernist, or even colonist by many postcolonial theorists. To many,
Post-colonialism is seen to provide extremely complex discourses and theories benighted of the
reality in the vast world.

29 International Journal of Research in Social Sciences
http://www.ijmra.us, Email: editorijmie@gmail.com




ISSN: 2249-2496[Impact Factor: 7.081

“Development studies does not listen to subalterns and postcolonial studies does not tend to
concern itself with whether the subaltern is eating” (Sylvester 1999)

Earlier in this paper Spivak is seen questioning about the voicing of ‘the Subaltern’. She argues
that there is no voice for the subaltern and even to be heard there is a need of saturation with the
words, phrases and cadency in terms of the western thoughts. For not taken to be granted - and to
be seen as ofference of knowledge and not folklore - there should be clear translation of the
subaltern life into the scientific, developmental and philosophical Western concepts and languages.
The entire process gets caught in the translation which is not an expression of the subaltern but a
continuous act of interpretation.

The above mentioned theories and ideologies become very crucial in the study of a community
which is marginalised. Marginalisation is not only political in nature but geographical, cultural as
well as social largely. Dhangar Samaj or Dhangar Community falls under the same category. The
Dhangar community happen to be one of the oldest community in the world. The word ‘Dhangar’ is
derived from the Devanagari language. Primarily, the community is located in the state of
Maharashtra, but eventually got dispersed across the borders of the state. The literal translation of
the ‘Dhangar’ is ‘wealthy’ . The mythologies say that the home of this community was in Gokul,
Vrindavan which was also the home of Lord Krishna. The foster father of Lord Krishna, Nand
Meher, belonged to this caste.

Initially, there were twelve tribal divisions of Dhangar and along with it was the sub-division of
labour amongst the brothers of one single family. It went on to create three sub - divisions and one
half division, where the three divisions were - Hatkar (Shepherds), Ahir (Cowherds) and Mhaskar
(Buffalo keepers) and the half division were the Khutekar and Sangar (wool and blanket weavers). All
these sub - divisions emerged from the Dhangar Community, which we know today.

Today, the use of ‘Dhangar’ is exclusive to the Shepherd caste of Maharashtra, being one of the
oldest existing communities of India, its history traces back to the times of Mahabharata. The
community has contributed to many dynasties which have ruled in different parts of the country.

The paper explores the interdependence between the community and mythologies, specifically in
the regions of the south - tip of Maharashtra and north - tip of Karnataka, which is where the temple
of Shri Balumama is situated, in Adampur. He was a shepherd belonging to the Dhangar community.
He went to become a great shepherd saint, and the temple is his shrine. His life as a shepherd has
been very inspirational for the people of the community. He was a man who helped the down
trodden and the poor and the people belonging to the lowest sects of the society. While shepherding,
he has performed several miracles. He lived a life as a nomad traveling long distances with his
cattle in the parts of Maharashtra and Karnataka. The sheep which he had were considered as holy
as him. If the herd stayed or passed through someones’s field or farm, it was considered very
auspicious. The descendants of these original sheep are taken care by the temple and are believed to
be of good luck. The community faces a lot of politics attached to the caste system and also getting
identified as a Scheduled caste but their attachments towards the temple and the traditions of the
cattle herding majorly remains the same. The nomadic culture attached to the community and the
mythology is also the same. There are thousands of people who travel across the lands of
Karnataka and Maharashtra with their sheep. They reside in tents on the farms and fields of
people with permission. This culture is not asurprise for the rural parts of North Karnataka and
South Maharashtra. In conversation with one of the people of this group who has been travelling
cross the lands since his birth, it was understood that it is the cycle of life and a pattern too. They
do not have any physical possessions also not much money with them. They consider their cattle as
their only wealth. The sheep are taken care with great love as well as respect especially from the
people who are the devotees of Shri Balumama. In the earlier days, the cattle was everything for
them, many a times they would survive from the milk which the cattle gave them and pitching
their huts on the farms and eating whatever the landlord will give them. But since few years the
scenario is changing into a give and take relationship like the Barter system, meaning people
travelling often give the products of the cattle for the obligation of the land provided for them to
stay. And usually the stay is for a very long period of time, lasting upto three to four months. The
cattle not only helps in providing the milk but also the wool of the sheep is considered very
auspicious and must haves for any auspicious occasion. They community thus also specialises itself
in the weaving of the sheep hair/fur which is famous as ¢ kamballi .

The nomadic life is very difficult to continue because of the ever changing and ‘developing’
world which we reside in, possessing new challenges for the community in every shift they make.
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Though there are a tremendous amount of difficulties faced by the community, it is with great pride
that they continue to live the life like their ancestors.

The constant moving around actually has become a business for the community. During the
conversation, it was also understood that the group which travels with the heard gets paid for
settling in a field. The profit is more if there is a large number of sheep, because the sheep dung
becomes the manure for the fields and are very beneficial for the agricultural purposes and the land
as well. The crops grown are also very healthy. Where as the weaving takes place only once there
is full growth of the sheep hair and is sold mostly for religious purposes. All of these activities
become very sacred. Though the community has been categorised as a scheduled caste, in rural parts
of the Maharashtra and Karnataka they have earned respect for what they do. The community
accepts that they are still very ‘backward’ in terms of education and other lifestyle. But they are
happy to be so because they believe that they are close to nature and see god in nature and living
the way they do is a blessing in today’s world where everyone is ‘caught up in a race’.

The sheep, in this community is of the highest importance and is the prime symbol of the
Dhangar Community. The legends say that Balumama had given only one sheep to a villager and
this sheep was no ordinary sheep, and he asked the villager to take care and come back to him
with 100 sheep. The villager did come back to him with 100 sheep and since then sheep have been
restored as beings of significant importance. Even in the legends of Jai Malhar, the second wife of
Lord Malhar was from the same community and was very attached to her cattle. These legends have
given the sheep the significance of god. Until the very recent times there have been no trading of
sheep. The sheep becomes important for one more reason is that it gives them money and shelter
and has been doing so since the rise of the community. The host of these nomadic cattle breeders
like the landlords etc, also see the sheep as a symbol of good health and wealth on their lands and
there is alsoa strong belief that the animal could be the incarnation of the god.

There is a constant dependency between the nature and the community. Many of the families
have a permanent land in the villages surrounding the shrine of Shri Balumama or other saintly
figures of the Dhangar Community, but still they continue to live in the nature because they also
see this as an act of serving to nature as well as God. All the expeditions they take is away from
the eyes of the people of urban cities. They follow thetrails of their forefathers, and often settle in
the lands or farms of the families where their forefathers have been settling from different
generations. It is not only to respect their past or their ancestors but also to connect to them and
pay respect to their hosts for giving them the opportunity to stay and breed their cattle.

There are many nomadic tribes in India, all them have been labelled either as scheduled castes
or as backward caste. These labels have made them marginalised in the eyes of the politics of the
society. There is a constant debate about the representation from these different communities and
struggle to have an identification for themselves and recognition. Dhangar Community faces a similar
challenge. As much as they want to make a place for themselves in this ‘new world’, they want to
also retain themselves with the traditions of the community. Along with this there is fear of
extinction. When asked ‘what’ extinction? The answer is - “everything ...extinction of the identity of
the community, extinction of the traditions of the community, extinction of the stories of the
community ...there is fear of extinction about everything attached to the community.” The fear of
extinction is not the one by not having any representation but also with having a wrong
representation. Like thetag of a caste getting attached to the community has led to a lot of changes
in the way the society views them. The labelling has affected them in every manner. And the
community is striving to have a better name and recognition because they are not harming anyone
or anything and keep a string to the past of the society and the country attached in different ways
but jeopardising their future and life in many unimaginable ways.

The members of the community also share a feeling of being the natives of the land. When
asked, how? They talk about how people in the ‘old India’ moved around the country with their
cattle, settling across the country and also engaging themselves in the agricultural practices. The
umbrella term is ‘Nomad’, which is an identity for the people of this community. The communities
biggest worry is not yet about being extinct of the traditions but for the very moment is about
questioning about their lifestyle. Their whole point being is “we respect the space of development of
the entire world but why cannot they respect ours. The nature (god) is watching everything. We do
not speak polished languages neither do we have any cars or vehicles or furnished houses or plastic
card money, but we are living a life of god, life of our forefathers and our saints, within nature
and not taking anything from the nature”. This becomes a striking statement because it is a great
factor indicating the idea of co-existence, which ecocriticism talks about.
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Figl.1. Examples of causal factors underlying different marginality patterns (adapted after GAtzweiler et.

The idea of co - existence is a constant principle of this community, especially within the people
who herd their cattle while travelling. There is not much meaning made otherwise when there is
categorisation of this community as a nomadic community, only after a considerable amount of
interpretation and conversations with the members of the community it is understood that the nature
and nurture are the two factors and the only factors of the community in the view of their lifestyle.

One of the concepts to understand the marginality is association of it with poverty. It was
Gatzweiler along with his co-authors, who researched and established the connection of extreme
poverty with marginality. The explanation of this research is done with the network of causal
factors. A combination of different factors lead to marginality, which is obviously shifts the attention
from the factor of low income alone. The chart below gives a clear understanding of the reasons of
the marginalisation which is very practical in nature and whose association with different
communities gives the reasoning of the categorisation of the community as the other, and also
setting them apart from the ‘centre’, casting them away. It makes sense largely because very
individual or community is an integral part of multiple systems, voluntarily or involuntarily and few
are always at the edge of these social groups even though the group dynamics is considerate of
spatial dimensions as a complexity of causal factor.

The community will continue to face the problems of being marginalised and there have been a
lot of efforts by the community to deconstruct this identity. For example, everything associated to
them was considered lower caste and looked down upon. It was because of this reason that the
sheep, the identity of this community, was given importance by Shri Balumama, so that the
associations made to the community through their occupation or lifestyle should be with respect and
not disgust or looked down upon. Inspite of the ardent efforts the community still lives in the
margins of the society, sustaining themselves with their traditional ways of life and not harming
anyone else and hoping that some day they get recognition for what they do and who they are.
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The foremost challenge of the third sex feminism has been to prove that trans
women are indeed women too! No more or no less than any other woman
whose sex is assigned as female by birth itself. This clearly shows that the
battle between sexes while achieving equality is not just any more between
male and female, rather it’s also between assumed female (a male with sex
transition to female) and assigned female (whose sex is assigned with birth
does not feel the necessity of changing it). The past couple of decades have
brought forth the issue of the rights of trans women too. The study on trans
gender and their rights have become the concern across the major disciplines
like Psychology, Sociology, Biology, and Cultural studies. Again, it has
become a hard-pressed issue with Human Rights organizations across the
world.

The Present paper wishes to explore into the third sex feminism to know in
detail the challenges of the third sex feminism. The efforts and strategies
made to meet these challenges and by whom? whether or not the feminism of
the third sex is equal to the feminism of the second sex. How for the Cis
women/ TERF/ FAAB believe that, all feministic movements must also work
for trans women rights too? Can a transwoman exactly live the life of a
ciswoman?

The present paper wishes to choose some key twitter handles created by the
reputed organizations and individuals on gender studies and critically analyse
their contribution towards constructing the trans woman identity /psyche
among the followers and the fellow participants. It also shows the importance
of Twitter as a significant social medium towards constructing and
deconstructing the understanding of the contemporary feminism/s.

The paper confines itself to the study of transwomen under third sex and
provides references to show how not all LGBTQ+ communities share all the
assumptions of transfeminism. The visibility of transwomen is more when
compared to transmen. Again, major studies on Transgender have explored
the life of trans women. There is still a long way to go towards studying
cultural identity of transmen.
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When the division of sex had happened once upon a mysterious time, male was considered the first sex,
female-the second, and there was clearly an absence of the third sex. In the human history neither the sex
box nor the gender box was even imagined for the third sex par in equal with elite two sexes. From the
immemorial mythology to the present human history of couple of hundred years any sex other than the first
and the second were considered a great mistake or curse of the nature, and also a kind of practice/punishment
of human culture across human history.

The third sex is rather a contemporary political phrase! In fact, when women were referred to as second
seX, definitely they were not happy as they were unable to figure out why women are second sex, not the first
sex! In fact, the oft quoted French Feminist Simone De Bouvier’s The Second Sex (1949) traces the
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phenomenal history of (ill) treatment of women by the so called first sex. Probably even for the third sex
people, the phrase third sex happened to be some identity extended towards them out of human sympathy if
not the proper identity.

The Third Sex / Gender:

The third sex people are intersex people. Some of them are naturally born having the bodily elements of
both female and male. However, majority of the third sex people are born into a healthy male or female body
but opt for sex change out of their strong psychological drive that they are born into a wrong body hence they
need to change their body to the convenient one. They are transsexual people and believe in adopting the
gender role of the new found body. In the contemporary world they are referred to as third gender. Trans
gender or the third sex people include trans woman, trans man, gender queer, gender non binary also. Of
late, many gender boxes have been created by various studies towards accommodating all sex variants of
human off spring based on their preferences of gender role and sexuality. The third sex has various names
across human cultural history. They are addressed as  Hijras, Kothis, Kinnaras, Tirunangais, Mangala
Mukhi, Khwajasara, and eunuchs also.

The human world has always been worried and also surprised about the emergence and existence of the
third sex. The various studies have shared their researches in this regard. The gist of such studies drawn from
different disciplines like Biology, Psychology and Sociology. The perfect male and perfect female whose
assigned and assumed sex and gender both are same come under the category of cis genders . However, it is
needed to be known, how many humans graduate in the gender tests with distinction? Some lack proper
combination of biological ingredients; some lose out on proper sexual organs; some have both the elements
of male and female sex organs; some look male with strong feel that they are female and vice versa. Some
have ‘XXY’, ‘XYY" like variant confused chromosomes that cannot tell male from female or vice versa (add
citation). Some are perfectly alright with anatomy and psyche but their sexuality will be towards the same
sex. Some cannot follow the lessons of cultural orientations (for they are pressed by yet to be identified
something else) properly hence most men behave womanish and similarly many women express
masculinity. Humans are trapped in their own body and psyche in the name of gender and struggling very
hard to prove to some assigned gender identity. They question normativity of any gender and express fluidity
of gender.

There are many people around us who cannot give conformation of the kind of gender which our cultural
construct expects. Not all the persons who wear sarees , and not all the persons who wear pants and shirts are
men. Not all the persons marry the opposite sex; not all the people feel manly even though they have body of
male; not all the women feel they are women even though they have body of female. They present and
represent sex and gender which is unacceptable to the mainstream culture. Until recently they were willingly
ignored by the human culture. Hence majority of them lead the life of obscure. Today their voices are getting
momentum. People have started listening to them.

Our innumerable historical narratives of ancient India do document the presence of people, who are
referred to in the subcontinental cultures as “neither male, nor female”. Across studies they are classified as
Transgenders. According to a study, the transgender is an umbrella term that covers LGBTQAA. Lesbians -
(Who are biologically, psychologically, socially female, but they exercise their sex preference towards
female only. Gay- (the male version for the same sex consummation); Bisexuals- whose sex preferences for
both male and female; transgender- a castrated/ non castrated/ both sexual organ person prefers any one
gender identity and may be lesbian, gay or bisexual (A person who is a member of a gender other than that
expected based on anatomical sex); queer- (includes drag queens or transvestites) who cross dress, overtly
dress and lives like both genders choosing one at different occasion; Asexual- who denies any identity; Allied
or All.

Studies on Trans sex/gender:

Of late Transgender studies has taken the momentum throwing a greater challenge and threat to Gender
studies. The disciplines like Anthropology, Psychology, Sociology, Biology have their respective enquiries
on transgenders. However different nations have different legal acceptance towards them. According to
various media published on April 15" 2014, the Indian constitution accepted transgenders as third gender in
the year 2014 and extended the facilities of OBC to them . However, the struggle for gender identity has
remained a major issue to be addressed by all. The narratives by transgender are immensely available in the
cultural arena of India. To cite some of them, A. Revathi’s memoir The Truth About Me and Life in Trans-
activism many transgender writings are being read across universities by the students of Gender Studies.
Similarly, Living smile Vidya’s work | am Vidya, an autobiography that depicts the life of transgender
women in India. The success of transgender become complete only when we break the two-gender theory
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and involve all gender inclusive theory. Many NGOs and transgender organization like Sangama, Ondede are
working towards it. Many blogs, twitter / face book accounts spreading awareness on their existence and
rights. International Film Festivals are dedicated to them. Pride parades across the world are held every year.
The central and the state governments of India are developing a support system through schemes. At the
higher education level not only that the U G C has called for reservation of seats for transgender, but at the
same time it is inviting many more scholars to do research on them.

Transwomen challenges and Twitter handles:

The transwomen challenges have been widely addressed by social media. One such vibrant and ever
active medium is Twitter. Twitter was opened in the year 2006. It’s an American online news and social
networking service. Since then many millions of people have opened their accounts and follow each other
across the globe. In the area of gender studies, Twitter handles are used by universities, various organizations
of gender awareness, human activists, trans individuals, cis people everybody express their ideas, opinions
presently in 280 characters. Retweets happen, photos, and video clippings are accommodated, various links
have been established for further awareness and involvement of the public. Millions of people view as soon
as somebody tweet and tweet replies and responses are continued in the form of thread.

Twitter handles are playing a major role while bringing gender related discussions as major issues in the
global society. Majority of registered users are authors, activists and the people with gender awareness and
high profiled people in the global society. These users will have their twitter handle and at the same time
will be active with their different social media accounts. In this way the issues get emphasized in all the
types of media. Their major concern across their twitter handles being inviting the people to be trans ally,
providing awareness on law and policies of the government. Studying on articles and bills on trans rights.
They run awareness program on health and hygiene. They reconstruct human culture as trans inclusive
culture through pride parade, trans festivities, movements and beauty pageants too. For all such various
reasons, twitter remains a very popular medium to bring upon gender awareness and equality of all the sexes.

What makes transwomen’s movements unique is that they have to prove that their identity is as womanly
as that of the cis women and the kind of life they lead is made different and more screwed up when compared
to Cis women. To list some of the unique problems which the trans women face according to various sources
could be summed up as follows:

e Many of these third sex people live a life of obscurity like in an exile or as a refugee. They keep
themselves purely invisible to the society. It’s to the extent that their census is never accurate. The
visible, declared trans people are taken into documentation. The number of people who make
themselves visible to the world are very less when compared to the trans people who do not show
up. In order to make the trans people visible to the world, according to Wikipedia, every year
March 31% is observed as International Transgender Day of Visibility and a US based transgender
activist Rachel Crandall founded this day in 2009.

e  Gender neutral wash room or bathroom issues. Trans people find it hard to use public bathrooms as
people attack them out of transphobia. Find for particular day to celebrate this. Universities efforts
to meet this. Transwoman face violence. many public toilets are not open to them.

e Issues related to their families are greater. Their parents do not accept or give support to them.

How many of them have been assaulted for their choice of sexuality? How many of them can lead a
peaceful marriage life? How many of them can adopt children?

e The problem of pronouns- they like to be addressed with pronouns of their changed sex and gender.
One should be alert enough to identify them or ask politely about their pronouns.

e The problem of documents, political and economic identity, jobs, profession, reservation, sympathy
and empathy.

e The problem of finding dedicated health care policies and facilities.

o Victims of lookism, ableism, transphobia. The worst part is violence, murder, marginalization and
poverty against trans people.

Let us look into how the efforts have been made to face such challenges by some twitter handles.
o  With the name, Invisible No More with the user name PV-Trans, shares in its bio details regarding
“how trans persons will not be erased from history”. Many trans individuals like Rosemary, a
Mathematician from Australia tweets on Transgender day of visibility and calls upon “to have
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removed any remaining unnecessary and discriminatory barriers that prevented trans and gender
diverse people from updating their ID to match who they are.” Such twitter handles supporting trans
visibility are available in hundreds. They upheld the trans spirit of visibility and against trans
discrimination.

There are en number of tweets available on twitter in support of trans woman using gender neutral
washroom. Amamda Jette Knox, an advocate from Canada tweeted that “she lives with trans people
and shares washrooms with them”. A trans woman and Vegan chef Sophia Banks tweeted that “at
workplace she rarely had to use women’s washroom as washrooms at work place are all gender
neuter.” Many twitters are available showing how many organizations, universities, media houses
have opened gender neuter washrooms.

A tweet from Pyrrha of London (a student) at the twitter handle Classical Queer appreciated trans
kids stating that, “trans people who lived with their parents at home are braver than U S Marines. A
sex positive parent, Taryn De Vere from Ireland tweeted on how she comforted herself reading a
trans supportive tweets. She stated that “how she was scared for the future of her trans daughter, but
after having seen tweets in support of trans people she felt this world is safe for her daughter”.

A famous classical dancer, trans rights activist, and trans woman author from India Laxmi Narayan
Tripathi has authored two autobiographies, Me Hijra, Me Laxmi and Red Lipstick- The Men in My
Life, where she has talked about hijras’ life, tradition, culture, plight & rights and their sexualities.
She has her twitter handle at ImLaxmiNarayan where she Tweets/ retweets about trans woman. She
was one among the pioneers who worked for the trans people identity in India. Her joy of no bound
is expressed in her tweet when she said that she was “very happy in the landmark judgement by
supreme court, that the transgenders have been given same rights as man and women. India
declared transgender identity as third gender on April 15", 2014. On the same day one can find this
tweet from Laxmi.

Vidhi Centre For Legal Policy tweets on Laxmi at Vidhi-India and stated about Laxmi Narayan that
she is the first transgender to be anointed as Mahamandaleshwar, and she works to revive Vedic
Kinner traditions among transgenders.

A centre that uses twitter account namely, Gender Critical Action Center at GenderCritical, joined in
2018, resolved “to fight against flaws in the proposed US Equality Act. It Called upon people to
understand biological reality and work for transgender rape victims also.

Claimed to have the most read LGBT+ digital media publisher with its twitter handle PinkNews
tweets almost about every issue of trans people. About trans people pronouns it stated on how trans
people were given stickers asking people to respect their gender and pronouns. That is in other
words It calls upon people to address trans woman as she and trans man as he, and for gender
nonconformist its ‘they’.

Motivation to fight against atrocity against transgenders fighting against the transphobic words. Calling
someone a tranny or too butch to be a girl etc.

An interesting observation is shared by Nat Geo Photography at its twitter handle NatGeoPhotos
that, “in Afghanistan’s patriarchal society, having sons is a blessing while daughters are a burden.
The cultural practice called bacha posh may seem to ensure a better future, but often it makes life
harder” Bacha posh is seemed to have a practice in Afghanistan and Pakistan that young girls would
guise themselves as boys and lead the life of freedom and also support their fathers in workshops
until they reach puberty. It shows how cross dressing as man made girls enjoy their freedom at least
for some time.

There are millions of tweets available in the world of twitter on trans feminism and trans identity
which include themes like trans magazine, trans media watch, sex reassignment surgery, trans health
and trans world sport. These pro trans people twitter handles are not without the trolls. They have a
significant other twitter handles to fight against. These handles are mainly from TERF (Trans
Exclusionary Radical feminists) and F AAB (Female Assigned at Birth). These feminists do not
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agree with transwoman and their identity. They challenge transwoman like anything. One such
handle is Women’s Voices with its twitter handle WomenReadWomen. They fight for the identity
of the Cis women. They claim on their twitter bio that they “create audio recordings of radical
feminists’ texts essays and excerpts”. Such and similar twitter handles do not focus on transwoman,
in fact their fight is against men. According to them “men accuse women of ‘biological
essentialism’ and its anti-transhumanism”, they say that “erasing sex is homophobic”, hence trans
women are not appreciated by them. They hate men for according them “men used women,
enslaved women, operated on women, experimented on women, and raped them also”.

A very interesting and impressive work towards trans gender equality could be found in the twitter by
name Department of Gender Studies at Indiana University with the twitter handle Gender Studies U that
joined twitter in 2010 from Bloomington Indiana and has stated in its bio that it “serves as a
transdisciplinary studies of gender with other substantive categories of analysis and identity including race,
sexuality, class, disability and nationality”. This university arranges talks, panels, events that are open to
public; identifies abuse in LGBTQ + relationships; works towards anti-genderism as global phenomenon;
recognizes the trans communities’ contributions; offers courses on Gender, Sexuality and Pop culture and it
offers scholarship as well.

Thus, twitter handles could be used as a powerful tool to bring upon better changes in the human world.
However, they are not without limitations. Any account holder could face bullying, face trolls and one’s
mental health could be at stake. There are users who have closed their accounts, stopped tweeting, blocked
some body, got blocked by somebody, reported upon something and got reported too. However, the
copyrights are with the twitter owner that comes with terms and conditions for the twitter users.

To conclude, across feminisms whose requirements are hard pressed than the others. Is this Cis women’s,
transwomen’s or trans lesbians? Who is more, who is less?

Problems are unique based on the assumed or assigned sex and the accepted gender. If cis women face the
problem of rape, human trafficking, patriarchal, familial oppression, burden of being angel of the house,
economically deprived, whose identity is always after the first sex, man! Majority of leshians never felt the
need of men in their life. Their fight has been to receive lesbian rights in our society. Same sex marriage has
not yet received approval from the Indian apex court. For lesbian third sex people’s problem not their
priority.

What remains to be answered is Are there many types of women out in our society? If so, so many
feminisms will fight for their rights the war across feminisms, across twitter handles have emphatically
screwed up the word gender. As along as the fight is for claiming gender through sex, the war across
different feminists and feminisms continues till the world’s end. Can we have a world without gender?
Instead, can we have a world with all inclusive human rights?
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Analysis of | am Malala and Anne Frank as Narratives of
Resistance

Femy Francis

Abstract

Resistance is a means by which the subaltern and the marginalized section of
the society voice out their concern against the dominant power structures
which oppress them. Resistance can be either violent or passive. Most of the
oppressed use the passive or non violent means of resistance to create greater
effect in the dominant power structures like religion, state, and patriarchy.
Non violent means are usually codified into writings of women. Testimony is

a powerful means by which a victim who witnesses the violence voices it out
Keywords: through their narratives.
Women use autobiography, diaries, and memoirs to voice out their concerns

Marginalisation, and victimization. Through the writing of their self, they narrate their pain

Exclusion, and suffering. These three genres help women to explore their self which is
Subaltern, suppressed by power structures like patriarchy. Autobiography was initially
Dhangar, used only by men and women were excluded from it. Now when women use
Nomad. it to narrate their lives, it is challenging the canon itself.

These narratives by young girls become an alternative history of the
subaltern, countering the main stream history. Though they start by resisting
for their individual survival, they become the collective voice of their
community and gender. They both speak for themselves and their community
and do not let anybody represent them. Both Malala and Anne resist
oppression. Malala does it consciously with a certain aim, whereas Anne
does it unknowingly and we see it as Anne’s resistance in her own way.
These texts and their act of writing can be seen as their means of resistance
against patriarchy, religion, culture, race, and state powers.
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The word “resistance” is from the Latin root word “resistere” which means to stand against dominant
structures. It could also be a slow or invisible strategy that has the potential to dismantle or break the power
structures of the society. The term resistance was first used to describe Palestinian literature, by writer and
critic Ghassan Kanafani, in his work “Literature of Resistance”. The writings from this geographical space
was later known as resistance writing, which can be interpreted as “a writing of self-assertion and resistance
to oppressive political powers.”

Resistance needs to be used when there is an imbalance of power at personal, social, political, and
economical levels in a society. Through the act of resistance, a voiceless voice can create a level of
discomfort in the centre. It is also interesting that both power and resistance are interlinked and power is
central to the voiceless marginal and oppressive centre. So, resistance deals with power structures like
patriarchy, religion, caste, class, race, and state there by questioning the legitimacy of these structures, For
example, in postcolonial literature, the colonised people resisted the white man’s stereotyping by writing
back to the centre. The authenticity and authority of the imperialistic centre is questioned by the colonised,
who are in the periphery of the power structures.

Resistance literature as the term signifies is a kind of literature that originated in different parts of the
world, out of the long confrontation between the powerless and powerful. It is a powerful medium to
exchange views, carry messages, and to theorise political parameters of liberation movements.
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Resistance literature portrays the struggle for cultural, historical, political, ideological identity, and
physical existence of natives in the colonized regions of the world. It emerged as a part of liberation
movements, and the struggle for freedom in the third world. The colonized use it to recover the lost voices,
and fight certain myths as political dimensions that invoke national consciousness, enhance the feeling of
self-identity and existence and creates an agency for the marginalized and oppressed. Resistance literature
actively records the history of people and provides human dimensions that any historian cannot do.

There are many systems of hierarchy, and individuals can be simultaneously powerful and powerless
within different systems. Women under patriarchy become both the victim and the victimizer. As we see in
Mrs Warrens Profession where Mrs Warren is initially the victim of patriarchy and poverty which forces her
to become a prostitute, but later when she has a choice she becomes the oppressor of women and gains
power.

The use of resistance is not just to challenge or question the power structures, but to have some space for
the marginalised. It can do much more as it can even destabilize the centre. As a result, the power structures
are forced to bring in transformations. In the women suffragettes’ movement, women were allowed voting
rights as well as be a part of the power structure. So, here we see that the power structure is disturbed, yet the
women get the possibility to explore the system of power.

Through the use of resistance, we can see the hidden potentials of oppressed individuals and groups
whose weakness gets transformed into strength. This can be seen in the writings of Wole Soyinka where the
writer voluntarily chooses to write in his native language, which was considered as barbaric and uncivilized
by the white coloniser. By using his native language in his literary works, which was initially a matter of
shame for him, he is questioning, and challenging the validity and authenticity of the coloniser’s language.
Thereby, he dismantles the superiority of the white centre. He is also asserting his African identity and is
refusing to accept the coloniser’s language and superiority in submission. This way, he is empowered and
creates a unigue space in the African literary space.

In these circumstances of resistance by the oppressed, and the marginalised of the society, writing plays
an important role as a weapon for the voiceless. The act of writing will become active non-violent forms of
resistance, but it is powerful, and can dismantle the power structures more effectively. When the
marginalised write, it becomes like a kind of alternative narration or discourse to the main stream discourse
to patriarchy, religion, and history. This, in turn, can counter and challenge these hegemonic discourses
effectively.

If the violent resistance fails to produce any change, then the mainstream discourse will have only the
account of the winner’s side, which is the centre’s discourse. But when the non-violent resistance, is through
writing, even if it will fail to make any impact on the centre initially, it will still remain as a counter discourse
to the main stream narratives. It can still challenge and dismantle the power structure in the course of time.
So writing itself is an act of powerful resistance.

One of the means of writing which becomes a powerful way of resistance is Testimonies. This is where
the individual is refusing to erase the pain, and violence inflicted on him/her. This is an empowering and
powerful mode for women’s resistance at the margins. Testimonies are capable of recreating the pain and
trauma more effectively. Here, the oppressed women use written words as their weapon against state,
patriarchy, religion, and other oppressive power structures bearing witness itself becomes an act of resistance
for women where they have refused to run away and instead bear testimony to the violence and atrocities
committed to them.

These acts of women resistance shows how they are capable of decoding and denying the various
multilayered narrations of power in which their subjugation is described from the powerful narrative. But
these women can replace this narrative by their own voices. In Little School, a survival tale told by Alicia
Partnoy, who is a Latin American Scheherazade bearing witness, who tells her stories to keep herself alive.

Once you bear witness to violence, if not voiced out, it will kill the witness with guilt. It is also a way of
denying justice to the victim whose victimization you have bared witness to. Bearing witness needs courage
and voicing it out can drastically affect the victimizer. Testimonies are fluid and difficult to categorise,
because the word “testimonio” can describe anything written by a first person witness who wishes to tell her
story of trauma. Since it is first person narration it will also have more authenticity and value.

A testimony deliberately blurs the line between “the personal and political” to give the women in the
margins a voice. These narratives are produced by subaltern people on the periphery or the margins of the
society, or state. Thus the margins of the state is now “writing back” are an attempt to correct the
romanticised version of truth. So, women’s literature can be seen as empowering and powerful mode of
resistance against state, patriarchy, and other oppressive structures. This can be seen in the writings of
Bhama’s Sangati where she writes as a dalit women about the oppressive systems of her own society.
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Women autobiographies are to be read as “strategic necessity at a particular time, rather than an end in
itself.” Autobiography has provided a productive space for different notions of the female subject to emerge ,
one which can register the plurality of subjects and perhaps just as crucially —the plurality of reasons for these
of the self as a form of writing. A critique Reginia Gagnier says” autobiography is pragmatics of self
representation”,

Feminism initially looked at autobiography to provide a textual model of ‘consciousness-raising’ writing
that would enable that same movement between the personal and the political between personal revelation
and collective recognition. Rita Felski says feminist autobiography writing took the form of confession,
offering to its readership an intimate and frequently painful experience which was part of progressive
revelation to the self and others of women’s fate under patriarchy and the need for change.

Alternating words used for women’s autobiography from life writing to personal narrative-itself marks a
shift away from an uncritical western understanding of the subject of autobiography. For Doris Sommer, her
choice of the term testimonies for Latin American women writing arises precisely out of a need to mark their
differences from the genera of autobiography, which has historically privileged the extraordinary individual.

Male Autobiography is seen as unique tale, uniquely told, about a unique life. Autobiography also has
special nature as a memorial creative art. It may be understood as a recollecting narrative act in which the
writer, from a certain point in his life —the present looks back over the events of that life and recounts them in
such a way as to show how that past history has led to this present state of being.

Autobiographies can be seen as life writings because in Greek autos denotes “self” bios “life” and graphe
denotes “writing” So, self writing. In life narratives the teller of her own story becomes in the act of narration
both the observing subjects and the object of investigation, remembrance and contemplation.

Autobiographical narratives can be read as historical document, source of evidence, for the analysis of
historical movements, events, persons. Autobiography could recuperate identities to its own paradigmatic
history or it could provide a space of excess and resistance, depending on how we interpret it. These texts are
always specific to history and geographical situation. Probyn demonstrates the self can be both an “object of
inquiry” and a means of understanding.

Memoir is new word for self life writing this is attached to popular forms of life writings and as nominal
marker to distinguish stories about unacknowledged aspects of people’s lives, sometimes considered
scandalous and titillating. For Nancy K.Miller the term memoir captures a dynamic postmodernism in its
movement between the “private and the public subject and object.”

It is not a neutral and passive record, but rather a creative, and active shaper. It exercises memory in order
to recollect and narrate. Memory is immensely creative because it creates the significance of events in
discovering the patterns into which those events fall. Interplay of past and present; of present memory
reflecting over past experience on its way to becoming present being, that events are lifted out of time to be
resituated not in mere chronological sequence but in patterned significances.

Feminist resistances find expression in individual actions and women’s movement, but their main
concern arguably remains assertion of the self and the search for personal freedom. It  focuses on resistance
as the power of the powerless and the modes of resistance as the inherent strength of the weak that enables
them to win a dignified space in the society.

Diaries are plain-spoken, lively, and full of details. They seem to emerge directly from the writer, fresh
and intimate, bringing us closer to who that person was. Diaries are “private” kinds of writing which gives us
a past from an individual’s point of view. Historians see these writings as being personal rather than private
texts.

Diary writing can be seen as personal writings because it reveals how the writer resisted oppositions of
their time. Most of the diarist has written it to be read only by them self. And they even mention it like for
example in Hampsten has sounded the depths of Midwestern farm women’s personal writing, rich with the
desire to tell, yet paradoxically inscribed” read this only to yourself”.

Diary can be seen as the most introspective way of writing when compared to other forms. Diarists
usually begin writing because of drastic changes in the lives. Some consider their diary as a close friend to
whom they can share their inner most secrets. Especially women see diary as a safer place to express their
innermost thoughts. This narrative can be considered as work of fiction or memoir.

Autobiographies, memoirs and diaries are three different gener. When we look at autobiography it is
normally the narrative of an individual who wants to present the personal achievements to the society. It is to
show how one can lead a successful life with negotiating with the difficulties. It is to show that individual as
achiever to the world so others can learn from them.

Diaries on the other hand are an intimate account of an individual’s personal thoughts that the individual
may not want the world to know in their life time. It is written to evaluate their personal growth.
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Though these three genres are different yet it is interconnected when it comes to women as the narrator
and the subject matter. In these areas when it comes to women’s writing we see a common trope of self
discovery or quest for a self identity. These narratives stops being just personal and becomes collective voice
of that section of women. These literary spaces give women space to explore their inner self their sexuality
and gender discriminations at collective and individual level. It does not stop at personal it becomes political
voice of narrative.

As these three spaces were initially used by men to explore their ideology it was restricted to women.
Once women start using these medium it is challenging the canon. There by it becomes an alternative history
and narrative which challenges and breaks the cannon which are male centric. There by speaks of women
issues which are not given much value in the canon. This writing within the male canon itself becomes an act
of resistance.For example in Jamaica Kincaid’s works the autobiography of my mother. Though the title says
autobiography of my mother she does not talk about mother but herself and her rejection of motherhood
which is against the canon and its laws.

When women choose to express and explore their individual and collective identity the gners they choose
for these purpose is mostly autobiographies, memoirs and diaries. This might be because in genres like poetry
there is a need for aesthetic values or in novel it is mostly considered as fiction which is not completely real.
In these genres it is considered to be authentic representation of self and truth. It is also a space were self is
allowed to be explored and dealt with. The personal can be expressed in much better way without restriction
as self is the main subject

I am Malala is an autobiography of a girl called Malala Yousafzai from the Swat valley of Pakistan.
Malala narrated her story to Christina Lamb who authored it, and the book was published in the year two
thousand thirteen. Christina Lamb is a leading foreign correspondent who reports on Pakistan and
Afghanistan. She has won Britain’s Foreign Correspondent of the year award five times as well as the Prix
Bayeux, Europe’s most prestigious award for war correspondents.

Malala Yousafzai is a young girl from Swat valley of Pakistan who faces discrimination from the time of
her birth. With the help and support of her father she overcomes the gender discriminations and the religious
practices of her community. Her father helps her get education by opening a school where girls are allowed
to excel in all fields like boys. Through her father’s guidance she starts voicing out her concern for girl’s
education in her valley and gradually gains national attention.

When the Taliban entered her valley, they banned education for girls. Malala starts an education
campaign about life under Taliban by writing for BBC Urdu under the pen name, Gul Makai. This brought
international attention and her fight was seen by Taliban as a threat to their power and they targeted her. On
October 2012, she was shot in the head while she was returning from school on a bus. However, she
miraculously survived. She was later honoured with International Children’s Peace Prize in two thousand
thirteen. She is also the youngest Nobel Peace Prize winner in the world. Today, Malala continues her fight
for children’s education and now it is not just for Swat valley, but internationally.

As the victim, Malala chooses to narrate her life and sufferings under the Taliban. She becomes a witness
who wants to keep the truth alive and not be erased by mainstream history and narratives. Malala’s book
becomes an alternative narrative, or the swat valley’s history in Pakistan, which is subjective and an insider’s
perspective. It displays the history of the subaltern and voices the concern of women, especially the girl chid.

Malala becomes a representative of a collective voice of a community and the girl child. Initially, her
resistance is just towards the oppressive patriarchal world in which she is trying to find a space to assert her
female identity. This resistance slowly moves to her resistance against the Taliban who denies her and her
gender, education.

Malala’s book is also seen as a resistance towards the west, especially America’s portrayal of Pakistan.
America’s perspective of Pakistani citizens, both male and female, is challenged by her narrative. America
after the September eleven attacks sees all Muslim male as terrorists. Their perception is that Muslim religion
is patriarchal and oppressive. Through the portrayal of Swat valley men and her father, she destroys this
notion of the Americans. Her father and his male friends stand firmly for the education of the girl child. They
are against Taliban’s atrocities and do not follow Islamic rules blindly.

In this narrative we can see Malala as the critical insider. She does not romanticise Islam and their
ideology. On the other hand, she criticises the blind faith in religion. She even uses the example of Prophet
Mohammad’s wife to show how Islam as a religion does not discriminate women or oppress them but men
have interpreted it for their benefit.

She is also critical of her culture and Pashtunwali codes which are irrational and has no solution for
problems apart from killing, and hatred. She ends up becoming an intellectual exile wherein she criticises
both America and her own country. She portrays both sides as evil-driven by political agenda. Both the
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countries are in blame game. Pakistan will not accept that it is a nation which is helpless when it comes to the
Taliban and America from the fact that they are also responsible for Pakistan’s internal terrorism indirectly
through the war in Afghanistan.

This narrative can also be seen as a resistance against the stereotyping of Pakistan and its people by the
Americans. Malala initially shows resistance by not wearing her head scarf which might be seen as her
resisting patriarchy. But in her later public appearance, we see her cover her head and this is to break the
stereotype of America about Muslim women as trapped in burkha. This is the only oppression and concerns
of these women, thereby side-lining all other kinds of oppression.

The very act of Malala preferring to voice out as a child victim of Taliban becomes her resistance against
the silencing of the girl child and women in her religious community and her country. It is also a counter
narrative to the main stream narrative of her attack and the reasons for it. She speaks out the truth there, by
speaking for herself and her community and not allowing somebody else to represent her community and
gender.

Malala’s diary entries to the BBC become an important recorder of history and a medium by which the
outer world can know the problems of interior Taliban affected areas. Her pen name “Gul Makai” which she
uses as a pseudonym becomes a literal representation of herself. As per the folk story, the girl convinces the
elders to agree to her relationship with the help of Quran. Similarly, Malala is trying to convince the world
and Taliban that education of the girl child is a must, as Quran does not restrict it. So her diary becomes both
a recorder as well as her weapon for resistance.

She uses school and education as a medium of resistance and rebellion to confine to the societal norms.
She also sees pen and words as equivalent to machine guns or even more powerful weapons. She has the will
to be educated in her house, if not in school. We can see children have more spirit to fight for their rights than
the elders of the society. Children come across as fearless and teachers who should guide them are cowards.

Her form of protest is well-planned and moulded by her father and Shiza. Her family is not restricting and
patriarchal, and so she can express her desire. Here, her community is not targeted to be wiped off, but only
their education. She is also exposed to more powerful women so she can dream big. She is also introduced to
Anne Frank. She does not use any violent mode of protests because she thinks that if she does that there
would be no difference between her and terrorists.

Here, the whole act of resistance of the individual Malala “I” becomes a collective “We”. Initially, it is
for her education and acceptance for her identity as a girl child. Her father does it for her. And once she is
being given a self identity through her father, she explores the other possibilities and avenues available to
help and represent her gender and subaltern like her.

By voicing out from her community, she shows how oppressive her community and country are and
therefore, there is no idealisation of her culture and country. By rejecting and finding flaws with her country,
she is not accepting the American discourse and values they project of Pakistan. She criticises both these
spaces in her narrative. Through her narrative, we see that America and Pakistan do not value the civilians of
Pakistan and they are mere collateral damages in the struggle for power of these nations.

Through her narrative, she also breaks the discourse and stereotypes of Muslim women in Pakistan, who
are only oppressed by patriarchy, which restricts them from the outer world. She shows how these women of
her community are strong. There are artists and dancers who are women. She also shows how the women
have more freedom before the coming of Taliban.

Malala was considered a free bird by her father. She used this freedom available in her home to explore
her horizon of knowledge through educating herself. Thereby, she becomes aware of the oppression of other
children around her and started demanding equality for the girl child in the field of education.

It is also interesting to see that as the west is focused on the burkha-clad women. Malala, through her
narrative and resistance, makes the same west to shift its focus to the human inside the burkha who needs
education and agency, and not sympathy and pity. She takes her resistance to the global level, thereby
highlighting the girl child’s plight in Pakistan without education.

She also gives an alternating history of Pakistan itself through her description of the political instability.
She sees women having greater potential than the pen and sword. Hence, she wishes Benazir Bhutto will be
the leader who will lead and bring in change to womens’ lives, but unfortunately Malala had to step in to lead
her nations in different way.

Throughout Malala’s resistance towards the Taliban s hegemonic power, the Taliban had not warned or
attacked her. They did not see her as a potential threat to their power, but as she gained recognition in her
nation and the west through her dairy for the BBC in pseudonym, the Taliban felt threatened and they
attacked her to end her campaign.
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The attempt to kill her was to silence her forever and also to warn others not to resist the Taliban
anymore. If the Taliban can kill young women like Malala, then they can do anything to anyone who opposes
them even if it is woman.

Malala’s will power to be alive makes her resist the attempt of silencing her. She in turn becomes more
powerful through this attempt of killing, when she gains world recognition and the Nobel peace prize.
Therefore, she has become a greater resisting voice of swat valley against the Taliban.

Malala, by penning down her Autobiography, creates a narrative resistance which is counter to the main
stream and the Taliban’s narrative. This narrative is to keep her memoir alive and to not be forgotten by the
world. It is also to inspire others to voice out and resist their oppression.

Anne Frank the diary of a young girl was translated from Dutch by B.M Mooyaart — Doubleday. It was
published in the year 1967. This is a diary written by Anne frank who is a young girl who shows the changes
which enter her life through the Nazis anti-Semitic rule. She and her family along with another family go on
hiding for two years to escape the persecution in Holland.

She starts her entry in the diary on the fourteenth of June, nineteen forty two, on a Sunday soon after she
receives it as birthday present. Her last entry is on first August, nineteen forty four, Tuesday. The period in
between is spent in a secret annexe that she she describes in her diary. In May, nineteen forty five when the
war ended, Anne’s father, Otto frank, was the only survivor and when he returned to Amsterdam, he was
given his daughter’s diary. Her diary was first published in nineteen forty seven.

Ann confines in her diary all her secrets wishes and desires for the future, although she writes her diary
just because she was lonely and wanted a friend. Through genocide, the Nazi Germans wanted to wipe out
the Jewish race. Anne challenges this act through her diary. She resists the Nazi Germany from erasing her as
a Jewish individual.

Although, her entries of the day to day chores, fears, and celebration of the secret annexe seem normal, it
shows the adversities of war. Through her narrative, we see the condition of the Jews before Anne and her
family go into hiding. Once in hiding, through the description of her life and the realities of world outside, we
get glimpses of the atrocities committed against Jews.

In her narrative, she also shows how the Dutch who have given her and her family shelter suffers due to
Nazi and their occupation. Apart from the political atmosphere, we also see the child Anne blossoming into a
teenager. Through her narratives she explores her inner self and fulfils the quest for her identity as a woman.

She also tries to rebel against patriarchy, but initially she tries to be accepted there through her father.
Here, she sees her mother as a rival. There are clashes with her mother to gain her father’s attention. Once
she fails in her attempts, her focus shifts to Peter. Here, her rival is her sister and yet she surpasses all
obstacles to connect with him. Through Peter, Anne tries to understand herself and help him built self
confidence.

The Germans have determined to wipe out the race of Jews, but we see Anne hoping for a future after
war. She wants to be a journalist and also a good mummy to her children. She, her sister, and Peter get
educated in the hope of continuing their studies in the future. By dreaming for the future, Anne resists the
attempts of Germans to erase her race and culture.

During the earlier publications, there have been attempts to erase her sexuality and her sexual
experiences. This might be to show her as an innocent child. In the later publications, it was not edited.
Anne’s sexuality shows the internal conflict of a child at the verge of puberty and struggling to cope with this
in her hidden place, there by her diary also becomes representative of Anne’s personal struggle.

Anne initially sees herself as just a Dutch girl like others around her and she enjoys a normal childhood.
Once the anti-Semitism begins, she feels that her Jewish identity was thrust upon her and she accepts it
unwillingly. Through the act of hiding for survival, her identity as Jewish is emphasised.

Unlike other Jews, she does not feel connected to her religion and the holy land of Jerusalem. She and her
family are not very orthodox like the Jews who follow all the religious rituals faithfully. Anne, in fact, sees
Holland as her fatherland and loves this country. She wishes to assimilate into Holland.

In the course of her narration, she feels more attached to Holland. We see Anne trying to see her Jewish
identity differently. She feels like a Jew when she thinks of the difficulties she has to go through and hopes
her race will be held up as an example for their sacrifice. Here, she really acknowledges and realises that a
Jew can never be just Netherlanders or just English or just any country’s citizen, but Jewish first and Jewish
always.

Anne is ready to suffer as all other Jews do. Yet, she wants to survive the war and have a better future.
She feels guilty that she is saved and is hiding when she thinks of her friend and other Jewish people. This
can be seen as her survivor’s guilt because she repeatedly sees her friend in her dreams.

She does not prefer the traditional ways of her culture like for example, parenting. She is critical of her
own race and she does not romanticise them. Yet, she feels helpless when she sees and hears of the atrocities
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committed against her race. Jews generally do not prefer gentiles and they normally stay in a closed
community. Here, we see her family and others in the secret annexe grateful for the help they receive through
their protectors, who are non Jews.

Anne’s narrative shows the reality of a Jewish family and breaks the conventional notion of Jews as a
community. She breaks all stereotypes associated with women of her community such as Jewish women are
manipulative, greedy for money, materialistic, overbearing, and nagging. She herself prefers books over
clothes, her mother and Mrs Van Dan are not women who are greedy or manipulative.

So, by portraying women of the secret annexe, she gives a counter narrative to the popular narratives of
Jews. Germans blame Jews for the failure of the war. Through Anne’s narrative, we see Jews were nowhere
related in the war or politics. Nazi’s account of Jews in history, will be countered by Anne’s diary.

Even when she is critical of her race, she and her family do not give up their Jewish qualities completely.
They are ready to take an extra person to save his life. This shows that they are ready to take risk for Jews’
sake. Though there is continuous quarrelling among the members of the secret annex, we see community
spirit and one family atmosphere within the inmates and the gentiles who help them.

Anne, as she is ready to accept the Dutch and the English, is critical of Nazi Germany and its occupation
in anti-Semitism. Not only because they have caused her and her family to go in to hiding, but also due to the
atrocities and inhuman activities the Nazis have been committing on Holland just because they have given
refuge to Jews. Due to this, the countries which have given refuge to Jews have been worst hit in the war.
They are impoverished and are starving.

Anne lives in constant fear of the Nazis. She also holds Germany responsible for making Holland and
other nations become Jew haters due to war. On one hand, Jews are sent to concentration camps, and on the
other hand, the targeted countries like Holland are committing brutal crimes against one other due to poverty
and unemployment. So Germany becomes the persecutor of both the Jews and countries like Holland.

Her act of writing the diary itself can be seen as her resistance against being silenced. Her family’s
decision not to surrender to the Nazis is an act of collective resistance against an oppressive system. She
starts her writing just to confine to her friend all her secrets, but the friend becomes the survivor and the
recorder of her struggle and resistance to survive on a day-to-day basis.

Through her writing of herself, she is able to identify who she really is. She explores her sexual and
unique self. She speaks for herself and her community and does not allow anyone else to speak for her or
represent her community’s suffering. By this, she asserts her identity and power as a Jewish girl.

Anne’s diary becomes an alternating narrative or history for the Jews and the world. The victim’s voice is
articulated through her work. She has an urgency to tell her story and the realities she is facing. She becomes
a witness. She wants the world to know of her community and her as an individual. She shows the reality of
Jews during the holocaust which makes it more realistic and authentic.

She does not take patriarchy and Nazi persecution lying low. She rebels against both these oppressive
powers. She opposes patriarchy by exploring her female self and sexuality. She opposes and resists the
Germans by voicing out her pain and suffering during the Holocaust.

In the hierarchy of the power structure, women are the least and a girl child is further lower in the
hierarchy. Anne Frank and Malala come from this periphery of the society. So, these girl children are
oppressed by their age, gender, race, and ethnicity. These young women are technically the subaltern who are
voiceless, and cannot speak like Gayatri Spivak. Yet, they do not stay in this state and they empower
themselves and voice out their concerns and oppressions.

Anne, though she writes for herself initially, we see that the dairy slowly takes a trajectory where it is no
more her habit of writing. The diary becomes a mean by which the Jewish girl victim is voicing out her
oppression as the Jew under the Nazi regime. She sets examples for others to follow her medium of
resistance.

Malala is inspired by Anne Frank’s diary and how it was a medium of her resistance and uses it for her
own resistance against the Taliban. When Malala writes the diary for the BBC regarding the daily life in the
swat valley, she is also trying to adopt the same method of Anne to bring attention to the valley and its
concerns.

These young women are politically aware of what is happening to their community and themselves under
the oppressive rule. They see the immediate need to voice out their concern. They do not want to be
subjugated by the state rule. So, they rebel. In the process, both use writing as a medium to show the outer
world of their inner realities.

Anne does not see her writing of the diary as resistance. It is the reader who reads it as a writing of
resistance and testimony of young Jewish women. Through her writing, we see Anne transgressing from her
patriarchal conventions and norms by exploring her sexuality.

45 International Journal of Research in Social Sciences
http://www.ijmra.us, Email: editorijmie@gmail.com




ISSN: 2249-2496[Impact Factor: 7.081

Malala, on the other hand, fights for the cause of education of herself and the girl children in her
neighbourhood. This awareness of oppression and taking the initiative for her education itself is the
beginning of her resistance against patriarchy, and her religion which has made her powerless.

Since we see a young women’s perspective in both these texts, we can imagine how oppressive the
system is that the innocent child has also internalised the hegemony of power and want to reject it. They both
become the witnesses and victims in this narrative which makes it more real.

Through their narrative we do not see what happened in history, but what happened to them in that
particular historical movement. So, what has history done to these young women’s and their community?
These narratives are giving us the subaltern history which is normally suppresses and systematically erased.

These narratives become alternative historiography. The pain and trauma of witnessing has been narrated
thereby breaking the stereotypes and mainstream history about the events. Since two young women narrators
are speaking out, there is a greater importance given to note their oppression. It is also interesting they do not
allow anybody else to represent or re-present their suffering due to lack of agency. Anne, though she is in
hiding, uses the medium of diary to express her concerns. Malala uses the help of her father, but does not
allow him to speak for her cause.

Through their narration, they assert their self-identity, cultural and traditional identity, of their
community. Through them we get to see the suffering of their community and race at close quarters even
though they are critical of their community.

Both these texts deal with young women from different space and time, yet these use resistance as a
strategy to voice out their oppression. The Patriarchal father figures do not oppress them but instead help
them. The fathers become strong figures of support against patriarchal and state oppression.

Anne is resisting patriarchy which is represented by her mother, and the Nazi Germany. Malala, on the
other hand, is resisting the religious and Taliban’s oppression of educating women. Both are also resisting the
attempts of the mainstream narratives by their own narrative.

In case of Malala her resistance is well-planned. Her text itself is a well-planned resistance against
silencing by the Taliban. Through her memoir, she recollects only the crucial incidents which lead to her
resistance, and attack, and her subsequent fame. Anne does not do it in a planned manner. We see her
narrative as a day-to-day account which counters the Nazi account of the incident. Anne explores herself
through her narratives. Malala does not explore herself as her identity is already given to her by her father.
Her narrative is about the resistance in different stages.

The crucial point of difference between the two texts is that Anne’s mode is diary and Malala’s is an
autobiography. The genre is different but why they choose this mode is important. Anne never wanted it to be
public. She chooses her diary so that it remains personal. Malala choose this mode so she can use her memaoir
to narrate resistance which will show the world her community’s suffering. In Anne, there is an immediacy to
tell her suffering, since she is in hiding and in constant fear of being taken to concentration camp. Malala’s
narrative is after her attack and resistance of the Taliban.

These young women resist in their own individual, collective, and cultural ways, thereby making a mark
in history which is otherwise male dominated. Hence, we can see | am Malala and Diary of Anne Frank as
texts of resistance to oppressive hegemonic structures of power.
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Transcending Gender, Sport and Regional biases:
A Study of Mary Kom’s Unbreakable: An Autobiography

Manjula Veerappa

Abstract

Sport as a domain was less frequented by women in India. The commonly
contested issue with regard to this was that men are better than women and
that they have more opportunities than women. Sports was deemed
unsuitable for women given their physical weakness, menstruation,
motherhood, family responsibilities and their entry into spaces which are

public. India lacks a sporting culture like the west, not many Indians take to

Keywords: sports. Those who take it up face innumerable challenges, the explicit

problem being marginalization. The different facets of marginalization of
Mary Kom, sportspersons and sports are gender, class, place of birth and the preferential
Marginalization, treatment given to cricket over other sports. This paper focuses on the
Women, autobiography of ‘Six time World Amateur Boxing Champion’ Mary Kom’s
Sport, autobiography Unbreakable. Mary Kom chose a sport that does not have
Regional Bias. many takers in India and is a sport which is regarded as a man’s sport.

Boxing is often called “the manly art of self-defense”.

The first person narration of the hurdles, determination and glory give an
insight into what it is to be a sports woman. This paper will also examine the
factors that aid and impede the journey of this sportsperson. Unbreakable is a
lucid depiction of the innumerable struggles the petite, gritty, tribal girl from
Manipur goes through. Her unwavering spirit goes on to slash and burn the
myths surrounding women, marriage, motherhood and boxing.
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Sport plays an integral part in the growth of an individual. Discipline, healthy lifestyle, and camaraderie
are key takeaways from sport. It also enables an individual to break barriers in pursuit of excellence. When
the history of sport is mapped, there is a disparity in the participation ratio of men and women. This is largely
because sport was perceived as a symbol of masculinity. Women sportspersons have been in a disadvantaged
position as access to sport, facilities and opportunities have always been the prerogative of male athletes.
“Sport, as a cultural and commercial production, constructs and markets gender; besides moneymaking
gender may be sport’s chief function”.(Scraton and Flintoff 2013: 17) Men’s and women’s sport are
segregated, men’s sport is intended to attract male spectators but women’s sport is deemed successful only
when it appeals to both male and female spectators.

In India, women did not actively participate in sport till the dawn of independence. It was considered a
taboo to participate in sport in public. In the pre- independence era, the women participated in sport were
either those who belonged to the Anglo-Indian community or to the aristocratic families. Indian women
started representing the country in the early 1950s. They participated in the Helsinki Olympic Games in
1952, International Women’s Championship (Hockey), UK in 1953-54.
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The commonly contested issue with regard to sport was that men are better and they have more
opportunities than women. Sport was deemed unsuitable for women given their physical weakness,
menstruation, motherhood, family responsibilities and her entry into spaces which are public. “Differences in
female sports participation are seen to be the result of socialization practices carried out by institutions such
as the family, the media, and the school” (Greendorfer, 1993 ; Oglesby, 1978 ). For example, girls are
socialized into feminine activities such as netball, gymnastics, or hockey and into a female physicality, and
boys are socialized into masculine sport such as football, rugby, or cricket and into a male physicality
(Scraton, 1992). Furthermore, discriminatory practices prevent women from having equal access to sporting
opportunities including facilities and resources.”(Scraton and Flintoff 2013: 97)

Sport as a domain is less traversed in India. Not many are encouraged to pursue sport because of the
overriding emphasis on education and job security. In spite of this nonchalant attitude, India has produced
innumerable sportspersons who have made a mark on the global sport arena. Indian sportspersons have
bagged medals at the Olympics, Commonwealth Games, Asian Games, Grand Slams and other such major
sports events. Many a time these victories fade into oblivion.

Sportswomen in India have found it difficult to make an impact not just because of gender
marginalization but also because of sports marginalization. In India the word ‘sports’ is mainly associated
with cricket. Cricket and cricketers overshadow most other sporting achievements. One aspect that unites an
otherwise diverse nation is cricket. India is a cricket frenzy nation. Media coverage, fame, facilities,
monetary and non-monetary benefits received by the cricketers out does the ones received by non-cricketers.
But the irony is that this fame and fortune has been limited to ‘men’s cricket’. ‘“Women’s cricket’ comes
nowhere close to this. This apathy has reduced to some extent but the fact remains that the women cricketers
are not on the same page as their male counterparts, be it the opportunities, remuneration, commercial breaks,
media attention and response from avid cricket followers.

The nuances of sport and a sportswoman’s life can be better understood by the stories the sportswomen
narrate about their lives. The expression of the self, the account of one’s life is Autobiography.
Autobiographies do not speak only about the individual but also present to its readers the socio-cultural,
political and economic situation of the place and age in which the individual is in. Philippe Lejeune a scholar
on autobiography defined autobiography as “a retrospective prose narrative produced by a real person
concerning his own existence, focusing on his individual life, in particular on the development of his
personality. Autobiography is all about the ‘self’, ‘identity’ and the conscious unraveling of one’s life.
Autobiography of a sportsperson is called ‘Jockography’

The jockographies of sportswomen depict the struggles, opposition, rancor faced by them within the
family and outside the family. The autobiographies are also a celebration of their determination and their
steadfastness towards the sport.

Six —time world champion, Olympian, Padma Bhushan, Arjuna and Khel Ratna awardee, Mary Kom is
the first Indian boxer to pen her autobiography- Unbreakable: An Autobiography. Mary Kom articulates the
rugged road trekked by her to realize and fulfill her desire. The autobiography delineates the meandering
journey of a woman from a neglected and a remote part of India who went on to redefine boundaries of
womanhood and motherhood. She also broke the stereotype associated with the people from the northeast
and made the country proud by winning a bronze medal in the 2012 London Olympics.

Mary Kom is one of those sportspersons who came in for a lot of criticism for choosing a sport that was
considered to be out of the realm of women. Mary Kom chose boxing, a sport which did not have many
women takers in India as it is generally regarded as a man’s sport. Boxing is often called “the manly art of
self-defense”. Undeterred, Mary Kom pursued the sport that called for aggression, physical and mental
strength. These qualities are considered masculine and not suited for delicate and weak spirited women. Mary
Kom did not toe the line; she went ahead and debunked all myths associated with boxing and women.

In India, boxing was a name that was synonymous with men till 1998, as it was only in that year it was
officially introduced for women. Manipur has the distinction of being the first state ii the country to introduce
boxing for women. The state has produced some of India’s best boxers.

Jelinek in Women’s Autobiography: Essays in Criticism brings out a few differences between the
autobiographies written by men and women. With regard to content Jelinek says that men's autobiographies
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focus on their professional lives and are “success stories and histories of their eras”. The women’s
autobiographies accentuate personal and domestic details and describe their relationships with other people.
This aspect is very prominent in Unbreakable: An Autobiography where Mary Kom speaks extensively about
her family and her extended family. Mary Kom was raised in Kangathei a remote village in Manipur, about
45 kilometers from the state capital Imphal. She was born to landless labourers Mangte Tonpa Kom and
Akham. Poverty saw Mary toiling in the fields and taking care of domestic chores in her free time from
school.

The Kom tribe had a contemptuous attitude towards girls being educated. “In the Kom society of those
days, boys were given preference when it came to education. Most people believed that, since a girl would
get married and go away to her husband’s home, there was no point in spending money educating them. But
not my dad-he wanted his first born to be the first born to be the first in the family to pass class ten”.(Kom
2013:12) Inspite of the penurious condition at home the Kom couple was particular that their children went to
an English medium school. Education in an English medium school was seen as a way to alleviate them from
poverty. “And my parents had only a rudimentary education, that too in the local language. Convinced that
his lack of education was at least partly to blame for his lot, Apa was determined that his children must go to
an ‘English school and complete their matriculation.” (Kom 2013:11-12)

Mary was good at athletics from her school days, and had won a number of prizes. Her inclination
towards sport saw her academics taking a back seat. Her concentration on sports was not acceptable by her
father. He did not want her to waste her time on sports and “face the discrimination and disadvantages that
his own lack of education forced him to bear with”. (Kom, 2013, 22) Mary was not the one give up.

Mary Kom’s excellence on the field prompted her school principal to tell her father to enroll her in Sports
Authority of India (SAI) in Imphal. Her father was perturbed as he did not have the resources to send her to
Imphal. Mary’s passion and persistence persuaded her father to relent and he took her to Moirang instead of
Imphal where she trained under Nipamacha Kunam, an NIS coach. She started training in athletics. Her only
concern was that she did not have a balanced diet to support her training. She was in sports because she liked
it, excelled in it and also knew that it could be a channel for her to get a job under the sports quota and end
the financial misery at home. Mary Kom’s father accepted her proficiency at sports and moved her to SAI in
Imphal. Here she tried a number of track and field events, but nothing really impressed her. Slowly she
realized it is boxing for her and decides to meet Oja Ibomcha, the chief coach at SAI. Her meeting with the
coach did not go well in the beginning. Boxing a sport that involves immense physical energy, toiling, sweat
and unwomanly action is always seen as a sport for men than woman. Mary’s entry into boxing was marked
by comments like, her first coach Oja Ibomcha said “You are a small, frail girl. With gold earring, you don’t
even look a boxer. Boxing is for young boys.” (Kom, 2013, 31) Her grit and determination proved him
wrong.

Mary’s parents were not aware that she had taken boxing. Her father whom she calls farsighted,
progressive had also expressed his dissatisfaction and disapproval when he realized Mary’s choice of sport.
The information about her taking to boxing was breached to them through a newspaper article that reported
of her winning gold in the State Championship. This irked her father who sent his wife to bring her back
home. He did not want her to pursue boxing as she is a ‘girl” and has to be married. He paused to think about
it and replied gently, “You are a girl. One day, you will get married. Should anything happen, should you get
injured, it will be a big problem. Many boxers get serious injuries; | have seen blood streaming through their
faces. If you get injured, it will cost a lot of money, which | do not have. Apa remembered that | used to
devour martial arts movies, that I wanted to be like the fighters in them. ‘If you’re really interested in combat,
why don’t you join judo or karate? (Kom 2013: 41) Mary Kom’s father’s primary concern with her pursuing
boxing is that she is a ‘girl” and has to be ‘married’. Marriage is deemed inevitable to a woman and her face
or body should not be tarnished by injuries. The beauty myth is universal and a woman’s physical beauty is
given importance. “A woman looks like a million dollars, she’s a first-class beauty, her face is her
fortune”.(Wolf 2002: 20) Boxing as an event has been associated with phrases like ‘serious injuries’, ‘blood
streaming from faces’, ‘injury’ etc. However these are markers for masculinity.

Mary Kom’s autobiography lends itself to different kind of readings. The reader gains insight into the
societal structure, position of women and economic conditions in Manipur. Though Manipur is a tribal,
agrarian, economically backward region it has provided plenty of opportunity and encouragement to its
women sportspersons. It also has some very dedicated, enthusiastic and socially sensitive coaches. “The
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coaches, every one of them spared no effort. They were also sensitive to the fact that most of us were from
low-income families and far-flung areas and villages”. (Kom 2013: 37)

The tentacles of patriarchy are wide spread and have no geographical limitations. Women are generally
considered “the other”, “weaker sex” and men give voice to their needs. Men are known to have better
physical vigor than woman. The society to which Mary Kom belongs to is patriarchal ‘in disguise’. Manipur
compared to rest of India is more egalitarian with regard to gender relations. Mary Kom is the personification
of the empowered Manipuri woman. Women in Manipur play a significant role in the economic and domestic
spheres. Yet women there do not enjoy the same status as men. Mary Kom’s autobiography has a sprinkling
of a few incidents that speak about patriarchal notions in the Manipur society. The instance where she
speaks about boys preferred to girls with regard to education and physical work being associated with men,
division of work between husband and wife, where “the woman runs the house even if she is a career
woman”(Kom2013:69) kitchen being the exclusive ‘space’ of the woman and chores meant only for woman.
“In Manipur, men do not do the work of women. It’s frowned upon...A man holding a broom or doing
household work is labeled ‘henpecked’ and spoken of disparagingly...” (Kom 2013:86-87) She speaks about
her helping both her father and mother in their respective work. “There were many jobs I could do that even
the boys struggled with. All three of us siblings were given chores, and as the eldest, I took my
responsibilities very seriously. | helped in the fields, even with ploughing the fields — a task that required
immense strength, because the bullocks were not easy to control. The menfolk would stand and gape, seeing
me drive the animals.” (Kom 2013: 13)

Mary Kom'’s autobiography has a typical woman’s voice with regard to spouse and children. Mary Kom
has acknowledged and credited her husband Onler as one of the people instrumental in her success. Onler
was not like the stereotypical husband, he took over the reins on the home front and ‘allowed’ Mary to
concentrate on her game. She says “Onler knew from the beginning that ours would be an unusual marriage.
A wife who is absent for most of the year cannot run the home...” (Kom 2013; 69)

There are strong notions that a sportswoman’s career comes to an end with marriage and is unthinkable
after motherhood. Her father’s greatest fear when Onler broached the topic of marriage was “are you thinking
of putting an end to my daughter’s career?” It was not only her father but also the people around her who said
that her sporting career would cease after marriage. She silenced them all with her overwhelming
performance inside the ring.

Marital life, especially for a woman does not stop with marriage. Patriarchy prescribes motherhood as an
important stage where all other things take a back seat. In the case of sportswomen, their sporting careers are
written off. Motherhood plays an important role in Mary Kom’s life. When it comes to her children she
speaks about the maternal pangs during long separations from her children. Her father’s advice,“Sanahen,
now that you’re a mother, it’s enough. You will be tired. Stop boxing” (Kom 2013: 82) speaks about restrain
motherhood places on women. Mary’s titles and medals after marriage and motherhood have quelled those
notions.

Scholars in the sociology of sport have shown that many women have been empowered by being involved
in sport inspite of traditional gender ideology. Involvement and excelling in sport has given women financial
empowerment and recognition. Mary Kom’s family’s present economic status is because of the laurels
brought by her through her sport.

Discrimination and marginalization among sport has been expressed in a discreet manner in Unbreakable.
Mary Kom had to fight to get the recognition she has today. She says the difficulty was because of her gender
and her sport. Her name was struck off from the list of Arjuna awardees at the last minute but she finally got
it in 2004. Milkha Singh who was on the selection committee of the Rajiv Gandhi Khel Ratna award rejected
her application saying that he did not know which sport she competed in. This was after she had got an
Arjuna award and Padma Shri award. She also says “But how do I beat the cricketers? M S Dhoni won the
award after one World Cup win”. She has been very vocal about her and her fraternity not getting their due.
“I have been vocal in my demand for the upliftment of sports other than cricket, in spite of the hostility I
faced for that stance. For a large part of my career, | had no sponsors. | have even, on occasion, paid for my
travel to participate in competitions and camps. | have proven that women can achieve as much as men can,
and I have shown that boxing can be as engrossing as cricket for Indians.” (Kom 2013:132)

Mary Kom is a national icon who put India on the world boxing map. Today she has a movie made on her
life, is a brand ambassador for some well-known products and services. Documentaries and short films to tell
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Mary Kom’s story have also been made. Mary Kom has also fought the battle of national identity. “There
was also the fact that I was not always recognized as Indian in my own country...When I used to say I am
from Manipur, many people didn’t even know where it was”.( Kom 2013:91

Meeting Mary Kom, a BBC film showcases the journey of Mary Kom of then and the Mary Kom the
world knows now. The film also dwells on Manipur as an ‘area torn by insurgency’ and is a ‘forgotten state’
by the central government in New Delhi.Manipur is a region that has seen internal ethnic conflict and armed
struggle for independence. The Manipuris face alienation and feel segregated from mainstream Indians
because of their physical features culture and the language they speak. People from the northeast are subject
to derogatory remarks.

“Because of our Oriental looks, people from the Northeast are often mocked in other parts of India.
We’re called Nepalis or Chinkies, and people call out things like chingching chong-chong”.(Kom 2013:91)
The need for identity and the desire to be identified is expressed in Kom’s own words “.....my desire to
assert the identity of my tribe ‘Kom’ within my own country and the world over............ I’d be able to
popularize the culture and ethos of my tiny tribe”. (Kom 2013)

Despite the contempt towards the people from northeast she is proud to be an Indian.” Whether or not I
look ‘Indian’, I am Indian, and I represent India, with pride and all my heart”. (Kom 2013:91)

Autobiography, as a genre provides a platform to the marginalized sections to chronicle their lives and
sensitize the multitudes who fear to take the desired steps or shun the normalized ‘male’ spaces for fear of
non-acceptance and ridicule

In a career spanning over two decades Mary Kom not only punched beyond expectations but she also
dispelled all stereotypes associated with women in sport.
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The contribution of Indian writing to world literature is mainly due to the extremely creative literary
works by Indian novelists in English. Their works concentrated on a wide range of issues like nationalism,
freedom struggle, social realism, individual consciousness and the like. This was made possible due to the
overwhelming output by novelists and thus established itself as a noteworthy force in world fiction. It is to
the credit of these novelists that they have overcome the hurdles of writing in a foreign language and have
evolved a distinctive style for themselves by mastering the intricacies of the language and assimilating in it
the hues and flavours of the Indian — sub continent. (Web)

In the recent times, the number of writers writing in English has been enormous and ever-growing;
however, the identity and nationality of the writers are under question. The prominent writers are either
western-based or of Indian origin, being the visible representatives of Indian Writing in English. The eternal
issue of finding whether it is an authentic voice of ‘the insider’ or the ‘outsider’, has been rampant among the
literary critics. The aspect of defining an Indian writer based on the origin, nativity and race is always under
debate. These issues continue to flourish in the Indian writing in English though unresolved.

To this group belong the writers in question, Arvind Adiga and Kiran Desai who have their allegiances to
India as well as the West. While both of them were born in India, they moved to the West, stayed there
becoming part of the diasporas and wrote either there or back on the Indian soil. In spite of moving to the
Western countries and getting influenced by those cultures and their way of life, they, as in the case of many
other diasporic writers, did not lose connection with their native country, India. Thus, the two books being
discussed are stories set in the Indian milieu and trace identity issues amidst a capitalistic, globalized world
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of oppression, marginalization, grappling with the newly confronted circumstances and complex dilemmas of
post-independence India.

Kiran Desai, born in 1971 in New Delhi, is an Indian-American author whose second novel, The
Inheritance of Loss (2006), became an international best seller and won the 2006 Booker Prize. She is the
daughter of the novelist Anita Desai and lived in India till she turned 15, after which her family moved to
England and then to the United States. Her first novel, Hullabaloo in the Guava Orchard, was published in
1998 and received a lot of appreciation and numerous awards. While working on what would become her
second novel, Desai lived a drifting life that took her from New York to Mexico and India. After more than
seven years of work, she published The Inheritance of Loss in 2006.

The novel, The Inheritance of Loss is set in India in the mid-1980s. Its central character is a Cambridge-
educated Indian judge Jemubhai Patel who spends his retired life in Kalimpong, near the Himalayas, with his
granddaughter Sai. Their lives are disrupted by Nepalese insurgents, a set of boys from the Gorkha National
Liberation Front (GNLF). The novel also discusses the story of the judge’s cook’s son Biju as he struggles to
survive as an illegal immigrant in the United States. The Inheritance of Loss happens to be a keen, richly
descriptive analysis of globalization, terrorism, and immigration. When she received the Booker Prize for the
novel in 2007, Desai became the youngest female writer to win the award.

Aravind Adiga, born in Chennai in 1974, is a writer and journalist. He was brought up in India and
Australia. He studied English literature at Columbia College and Oxford University. Adiga first worked as a
correspondent for Financial Times and then for Time Magazine before pursuing his career as a fiction writer.
He worked as a freelancer later and during this period he wrote The White Tiger (2008), which won the 2008
Man Booker Prize and made him popular worldwide. He currently lives in Mumbai, India.

The novel, The White Tiger explores the postcolonial condition of social inequality, injustice and
discrimination set against a background of stark colonial slavery. It deals with the class struggle in a post-
globalized and modern society. It outlines the crimes committed by a village boy hungry for money and
power in a capitalistic world. Darkness and Light are contrasting images used to present the irony of the poor
classes’ inability to voice out their protest over their discrimination. The character Balram Halwai, a taxi
driver who makes his way to the upper-class through his crimes inadvertently proving that the only way to
success is through dark ways of life. Ashok and Pinky Madam, and Kusum are other characters who play a
pivotal role in this crime story.

Apparently both the novels are Booker Prize Winners and illustrate the growth of democratic India. They
mirror the lives of people in Contemporary Indian society and present the state of the marginalized to the
world. Bizarre Indian realities in the post-independence era have been effectively unveiled and the harshness
is portrayed through Indian political figures and parties. They encompass the post-independent political
scenario of India referring to movements like GNLF & other socialistic struggles. The GNLF fights for a
separate “Gorkhaland” for the Nepalese.

Both the writers being diasporic, discuss the state of their homeland through their narratives which speak
about the resistance offered by the class-oppressed and impoverished sections of modern Indian society.

In The White Tiger, through the character of Balram Halwai, the plight of the lower class people of India
and the resistance they need to register for survival has been projected. The resistance can be observed in the
way he rises from the son of a rickshaw-puller and a taxi driver to the enviable position of a successful
entrepreneur getting the respect he would have otherwise not received. Though he used foul means to rise, he
tries to prove that only money can bring respect in today’s society. The way in which the capitalized society
looks down upon and ill-treats him and his family enrages him and his revengeful act brings him to plot the
murder of Ashok, the employer’s son.

In The Inheritance of Loss, the judge’s cook is the one who has been the victim of capitalistic, colonialist
attitude of the judge who himself has been treated in a similar way when he went to England for higher
studies.

The following illustrates how the young Jemubhai had an identity crisis and hated himself for being of a
dark skin colour when he went to England:

“Thus Jemubhai’s mind had begun to warp; he grew stranger to himself than he was to those around him,
found his own skin odd-colored, his own accent peculiar. He forgot how to laugh, could barely manage to lift
his lips in a smile, and if he ever did, he held his hand over his mouth, because he couldn’t bear anyone to see
his gums, his teeth. They seemed too private. In fact, he could barely let any of himself peep out of his
clothes for fear of giving offence. He began to wash obsessively, concerned he would be accused of smelling,
and each morning he scrubbed off the thick milky scent of sleep, the barnyard smell that wreathed him when
he woke and impregnated the fabric of his pajamas. To the end of his life, he would never be seen without
socks and shoes and would prefer shadow to light, faded days to sunny, for he was suspicious that sunlight
might reveal him, in his hideousness, all too clearly.”(Desai, 49)
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Later in the same story we observe that both Sai and the judge who is now older, exhibit the privilege of
being able to wait for things to be done for them, while those who are poorer than they are must work. Thus
the cook is victimised.

“The cook had been disappointed to be working for Jemubhai. A severe comedown, he thought, from his
father, who had served white men only.” (Desai, 63)

Thus the oppressed in turn becomes the oppressor.

Another instance to show this:

“The tight calendar had calmed him, as did the constant exertion of authority. How he relished his power
over the classes that had kept his family pinned under their heels for centuries—Ilike the stenographer, for
example, who was a Brahmin. There he was, crawling into a tiny tent to the side, and there was Jemubhai
reclining like a king in a bed carved out of teak, hung with mosquito netting. "Bed tea," the cook would
shout. "Baaad tee." He would sit up to drink.”(Desai, 61)

The judge harasses the cook in his imitation of the imperialistic attitude that had been served on him back
in England. Though humiliated himself, he treats his own servants with the same attitude. His complete
separation from both British and Indian cultures shows the lasting and deeply harmful effects of colonization,
even after it is no longer in effect. Sai’s father’s job is an illustration of the whole family’s opportunity for
globalization. He is recruited by the Russians, but he had also had a job in the Air Force which allowed him
to travel, which could perhaps be one of the reasons that Sai says she is interested in travelling.

The accident that takes Sai’s parents’ lives adds to the misfortune of the family. Even
though it would be easier to consider globalization entirely responsible for the circumstance, each generation,
from the Judge to Sai, has experienced misfortune due to colonialism and the consequent globalization.

John McLeod in the chapter “The Nation in question’ of his book, Beginning PostColonialism, mentions
that “although the myth of the nation might function as a valuable resource in uniting a people in opposition
to colonialism, it often does so by ignoring the diversity of those individuals it seeks to homogenize — created
out of gender, racial, religious and cultural differences. Many once-colonized nations have struggled with the
internal differences that threaten the production of national unity. This does not simply reflect a political
failure on the part of the newly independent nations, but perhaps reveals a problem inherent in the concept of
the nation itself. These historical changes have acted upon the ways in which the nation is
theorized.”(McLeod,103)

The characters of Balram Halwai and the Judge Jemubhai are good illustrations of the above statement.
The two writers have actually presented the same concept of the nation in their own ways. While Balram is
the victim, Jemubhai becomes the postcolonial emulator of colonialism.

Though Balram utilizes every opportunity to show his devotion to his master and gradually wins his
favour, he is still not treated well by him. His loyalty is evident when he declares:

“I would drive whenever they wanted, as faithfully as the servant God Hanuman carried about his Master
and mistress, Ram and Sita.”(Adiga, 46)

But the irony is that as a reward of his honesty and loyalty, he is compelled to confess the crime
committed by Pinky Madam. Balram becomes one of those numerous drivers and servants who are forced to
take obligation of the crimes their masters have committed.

In this regard, Balram rightly says:

“The jails of Delhi are full of drivers who are there behind